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Faith should not stand in the wisdom of men, but in the power of God.— 
" . 1 Cor. ii. 5. 


I. Tue service which I am now about to perform, Fathers and 
Brethren of the General Assembly, and the theme which I am to 
discuss, were both assigned.to me by your immediate predecessors 
im this venerable court. Called to address them while then in 
session, and by them, thus, a second time distinguished,* only on 
account of my known devotion to the great principles of the 
Reformation, and my humble but abundant labours in defence of 
the common doctrine of the Reformed Churches ; I hail with joy 
these proofs of the yr interest of the people of God in these 
great subjects, and proceed to the discussion of the one before me, 
as to that which presents one of the broadest lines of demarcation 
between an age of darkness and an age of light, between a church 
in bondage and a‘church set free, between a pure and evangelical 
fait and a blind, perfidious and cruel superstition. For that faith 
which rests upon the wisdom of man, cannot fail to be unstable, 
contradictory, corrupt and false as the nature of him, who at his 
best estate is altogether vanity; while that which stands in the 
power and demonstration of God, must needs be like himself, per- 
fect and‘eternal. : 

There is, no doubt, an apparent resemblance between the religion 
of the Bible and that of Rome; a resentblance strengthened by 
the addition ef the name, Christian, to those of Catholic, Roman, 
and Apostolic, adopted by the followers of shé Pope; and still 
farther, in Our age and country, by vague and.héllow claims of fel- 
lowship with us, by those whose creed demands our blood, and 
whose annals are crowded with their cruel mockings and pitiless 
butcheries of our brethren in Christ Jesus. But this resemblance 
exists only in appearance, aud vanishes utterly before the slightest 
inspection of the two systems. 

* See printed Minutes of the Assembly of 1841, p. 452, and p. 457. 
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_ Thus, thete is an apparent resemblance in this, that both the 
~ Bible’ and Rome teach the nnity of the Godhead, as the grand 
distinétion and chief foundation of. revealed religion. But the 
Bible holds up to us, the one only and self existent Ged—as the 
sole object of all religious worship, and denounces all- worship 
rendered to any other objectyor even to this glorious God himself 
by the intervention of imagé@s,-as heinous sin. Rome, om the con- 
trary, scoobee that divine worship is due to, the Virgin,to. the 
conseerated host, to the true cross; atid that religious adoratiqn, 
to be paid, to angels, to departed saints, and even to their re 
to pictuses and images. So that ‘they whose faith stan 
ie power of God, differ from those whose faith stands. in ca 
wisdom, even as to the grand and fundamental question of 
object of religious worship.* 3393 “FF 
So as to the way of access to the only true and adorable.God, 
and the whole method'of salvation for sinful men—the religion of 
. the Bible and that of Rome, however appar€ntly alike to the 
superficial observer, are in fact wholly-irreconcilable. For the* 
one teaches us, that the only aceeas to God is by the bloodof,a 
divine Reteemer, who ‘is Christ the” Lord, and who is the way,: 
‘the truth, and the life; and ‘that it is:solely through faith in his 
~name, effectually manifested:in godly repentance and new obedi- 
enge, that we are made partakers of the benefits of his. work of 
redemption. But the other teaches, that there are multitudes of 
intercessors for us with God, to whom*we ought to apply and to 
whom an important patt-of our Salvation is to be ascribed ; that the 
 meritof our good works is efficacious with God, and a proper ground 
ef our hope before him ; that thesacraments have an inherent power 
to commend us to God; and that faith in Christ is not’ the trie 
method of a sinner’s justification. So that. their teachings are 
preciaely ene to each other upon the most vital parts of prac- 
tical reli F. ; ; . 
Again, as to the nature of sin, of holirfess, and of the retribu- 
tions of the world to come, however, at first sight, we may suppose: 
a certain resemblance to exist, there is in reality an exact contra-., 
riety. The Bible teaches that nothing is sinful but want of con- 
fermity unto or transgression of the’ law of God, but that every 
sin dese his wrath and curse ; Rome, that the transgression of 
her commands 48 heinous sin, that the violatio® of many of those 
of God is only a venial offence, and that separation from her com- 
munion draws after it the perdition of thesoul. The Bible teaches 
that holiness of heart and life is the fruit of free grace, and the 
efficacious work of the divine Spirit in the soul of man, and that 
without this holiness no man shall see God’s facé in peace: Rome, 
that men @re regenerated by baptism, kept 4n an estate of salvation: 
by confirmation, cofifession, penance, fasts, alms, the sacrifice of 
the mass, &c, &c., and finally assured of walvation by virtue of, 
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indulgences, absolution, and extreme wnction ; the dottrine of the 
new birth as held ‘by all Christians of all ages, being pronounced 
by her, not. only false, but accursed.“gThe Bible teaches that this 
life is our.only Season of probation, agd that after it the bodies of 
men remain under the powef® of de till the great day‘ef God 
Almighiy, at which they shall be re-united to the souls, whiéh;¥ 
of the just, have been-in hedyen, or if of the unjust, in 
- their'separation ; and afte¥ that the judged enter upon 
ging state of punishment: or blessedness: Rome, that 
atory, which is neither heaven nor hell, that souls 
d by sufferitigs more Or less protractéd, and make 
satisfaction more or less complete, and+that the prayers of the faith- 
fal here &ndsthe power of the church are efficacious towards the 
relief of souls from this place of torment. ‘Phils showing a differ- 
ence asthorough in regard ‘to the’ state, the necessities and the 
destiny of man, asin regard to the nature and influences of tt 
religion; and the @haracter and-claims of God.* . 
Thas, too, in regard to that great department of religion which 
concerns its outward manifestation, and treats of the visible church, 
the communion of saints, the nature of ecclesiastical power, and 
the whole extent of discipline and government; the difference is 
not less absolute. Rome-teaches that God has established on this 
earth, in the person of the pope; a vicar, who is invested with all 
the direct powers in and over his church, which Jesus Christ him- 
self would @xercise if personally reigning upon éarth, and with all 
such indirect authority over the nations, as’ is necessary to protect 
and extend the church; that this chareh, of which he is the vi8ible 
head, is endowed with miraculous gifts, infallible knowledge, and 
the’ perpetual and extraordinary gifts of the Holy Ghost; and that 
subjection to it is not only necessary to salvation, but that con- 
formity with it, is to be enforced by the power both of the temporal 
and spiritual sword.t On the -contrary, the Bible teathes that 
Jesus Christ is the only King and Lord in Zion; that his word of 
inspiration is the only statute book of his earthly kingdom ; that 
the miraculous and extraordinary gifis of the Holy Ghost, have long 
ago ceased; that the bond of anion ‘between his people is a spir- 
itual bond ; that the visible church has’no commission but to pre- 
serve and to extend the revealed truth of God, and thaty means 
exclusively spiritual’; and: that the soul of man, is, and from its 
own nature, as well as that of true religion, must be exempt from 
évery species of physical violence. So that not the honor of God 
only, nor the concerns’of the soul only, nor the issues of eternity 
only, but all these, and all the present and outward interests of 
man, whether socially or navided considered, are directly in- 
¥olved in. this controversy between Christ and Anti-Christ. 
“It is: not, then, to be wondered at, that those ~who differ so 
thoronghly in tegurd tothe matter of their religious belief, should 
Cee “t a 
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differ equally as to the sources of it, and the proper methods of 
arriving at a comfortable assurance concerning it. They whose 
faith is so opposite could hardly be expected to agree as to the rule 
of faith itself; and 1 shall best fulfil my present duty by clearly 
explaining that of the Church of Christ, and in contrast, that of the 
church of Rome. 

II. And what is the precise meaning of the terms in which our 
subject is expressed? A Rule in things physical, is a measure of 
the proportions of material and sensible objects; in things inted- 
lectual, it is a measure or law by which we determine a thing to be 
true or false; and in things moral, whether they be good or evil. 
It is, in general terms, a measure, by agreement or disagreement 
with which, we judge of all things of that kind to which it belongs. 
Faith, though ofien and properly enough used in a general sense, 
yet as a term in theology, technically means, the belief of truth upon 
divine authority. The rule of faith, must, therefore, needs be, that 
measure by which we regulate our belief, in divine things. And 
the precise question between us and the papists, is, what is the rule, 
or measure, or law, by which we are to judge what things we ought to 
receive, as revealed to us by God?* 

‘* The first creature of God,” says the profoundest of all thinkers, 
‘tin the works of the days, was the light of the sense: the last was 
the light of reason: and his sabbath work ever since, is the illumin- 
ation of his Spirit. First, he breathed Jight upon the face of the 
matter or chaos; then he breathed light into the face of man; and 
still he breatheth and inspireth light into the-face of his chosen.” 
Thus, “truth,” he saith, ‘‘ which only doth judge itself, teacheth, 
that the inquiry of truth which is the love-making or wooing of it, 
the knowledge of truth which is the presence of it, and the belief 
of truth, which is the enjoyment of it, is the sovereign good of 
human nature.”’+ 

Truth, then, is the sole object proposed by God, to our belief, 
which is indeed its sweet enjoyment; and the light of reason in 
all human things, to which in all mora] ones,that of conscience is 
superadded, and in all heavenly ones the illumination of God’s 
gracious Spirit; is that by which our inquiry fot her must be guid- 
ed, and our assurance of her presence certified. ‘Truth, which, 
** though this ill hap wait on her nativity that she never comes into 
the world,” as Milton saith, ‘but like a bastard, to the ignominy 
of him that brought her forth; till time, the midwife rather than 
the mother of truth, have washed and salted the infant, declared 
her legitimate, and churched the father of his young Minerva from 
the needless causes of his purgation;”’ yet is she ‘‘ as impossible 
to be soiled by any outward touch, as the sunbeam ;’’ for “ truth 
is but justice in our knowledge, as justice is but truth in our prac- 
tice ;’’. ‘the daughter, not of time, but of heaven, only bred up 
here below in Christian hearts, between two grave and holy nurses, 
the doctrine and discipline of the gospel ;” and to universal know- 
ledge, ‘‘ strong next to the Almighty,” needing ‘no polices, nor 
stratagems, nor licensings, to make her victorious.’’t ; 





* See Tillotson on the Rule of Faith. tLord Bacon’s First Essay. 
Milton.—Tract on Prelatical Episcopacy.—Dedication of the Doct. and Dis. of Div. 
—Eikonoklastes, Sec. xxviii.; and Areopagitica. 
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In seeking after truth, God has furnished us with means and 
instraments to use, some of which are common to every search we 
undertake, some more peculiar to special occasions and kinds of 
knowledge. He has endowed us with great faculties, with deep 
emotions, with vast desires; and set before us every motive, here 
and forever, to seek, to know, and to love the truth. He has en- 
dowed our minds with power to perceive intuitively, the unmixed 
and fundamental truths of nearly every part of knowledge ; and in 
minds of the highest mould this precious gift is carried so high, 
that observation and reflection nearly supply the place of all in- 
struction, and reason to them is more an instinct than a faculty.— 
He has blessed us with capacities to prove and try all sorts of 
things, of which those are the methods to arrive at certain know- 
ledge ; and our minds are so, by him, created, that we may not 
only assure ourselves by proof, but that we cannot without proof, 
believe such things, of which proof is the appropriate evidence. 
He has established such relations between certain kinds of truths, 
that they are capable of being subjected to that compact process 
which we call demonstration ; and our minds are not only made 
capable of receiving this evidence, but when rightly trained, inca- 
pable of rejecting it. And to all these he has added that mighty 
power of truth to verify itself, known to its inmost votaries; that 
all-pervading sympathy of truth with truth, all fortifying all through- 
out creation ; that lofty freedom of the human soul, as from the high- 
est mount of truth, it overlooks ‘the errors, wanderings, mists and 
tempests in the vale below,”—capacious to discern amid the gen- 
eral chaos, every piece into which wicked deceivers have hewed 
the lovely form of truth; in search of whose mangled limbs her sad 
friends go up and down, gathering them as they may be found, and 
looking for the Master’s second coming, who then “shall bring 
together every joint and member, and shall mould them into an 
immortal feature of loveliness and perfection.”* 

The highest kind of truth, is doubtless, that which concerns 
God, and our relations to him. That this should be excepted from 
the influence of those principles which regulate our inquiry, our 
acquisition, and our belief of all other truth, is in itself absurd ; 
for in all things else, the higher we mount upwards the more rigid 
is the force of general laws. Nothing, then, can be more clear, 
than that if truth in general is the only thing proper to be believed, 
divine truth is the specific thing on which religious faith must 
rest. But as divine truth is concentrate, at last, in the mere word 
of God, the rule of divine belief can be no other, than that word 
which is itself the truth. And the grand difference between this 
and other cases, lies chiefly here, that God has given to his word 
of truth, a power, an efficacy, and an unction beyond all other 
truth, and that he has added therewith the enlightening, convinc- 

ing, life-giving Spirit. . 
hus, then, stands our case. God has given to us a nature, one 
of whose strongest impulses is a religious instinct, insatiable but 
in the fruition of himself.“ He has endowed us with faculties capa- 





* Milton, Areopagitica; Bacon, Essay on Truth. 
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ble of directing the out-goings of this profound emotion. He has 
set himself before us, as the sole object of our supreme and ever- 
lasting love. That lost image of himself in which we were creat- 
ed, he has restored to us, through a Redemer, by a new, spiritual 
and divine creation. And now he proposes to us, as the sweet, 
infallible and perfect rule of faith, of duty and of love—his own 
unerring statement of his own glorious being, high decrees, infinite 
grace, majestic works, eternal providence. And to crown all, he 
sheds abroad within our hearts, the eternal Spirit, the inspirer and 
Spirit of truth itself, to keep us clear lighted on our heavenly way, 
and fast bound, in the free, unbroken covenant of his love. Oh! 
blessed faith that binds to suchaGod! Oh! blessed rule by which 
to keep that faith !* . , 

In all fair reason, there can be but two questions perplexing the 
Christian’s firm conviction. Is this, our rule of faith, indeed the 
word of God? If so, what does God say ? 

To the first, we might well say, it is no question between us and 
Rome ; for while she has impiously added to the word of God 
things which he never uttered, she admits as his, all that we assert 
tobe so. But besides this, it is enough to add, that the authenti- 
city, the inspiration, and the uncorrupted preservation of the divine 
oracles, are not only capable of being impregnably established, 
upon such and so high evidence, as is most perfect in such inqui- 
ries ; but, it is not too much to say, that human ingenuity cannot 
demand in its most perverse mood, a body of proof so overwhelm- 
ing, as that on which the heavenly rule of faith rests its claim to 
our acceptance. Let him who doubts, but make the trial. 

To the second question the answer is not less clear. God has 
revealed to us a rule of faith and obedience declared, by himself, 
to be perfect. The means by which he requires us to ascertain 
what he has thus revealed, are, in part, those common to the ac- 
quisition of knowledge laid up in other written records. ‘To these, 
peculiar helps are added in the ordinances, teachings, privileges, 
and sacraments, of his visible kingdom. And all is crowned by 
the guidance and teaching of the promised and purchased Spirit. 
And so effectual are these means, that in all lands and in all gene- 
rations, this rule has conducted all God’s children to the same 
Saviour, by the same faith, through the same baptism of fire and 
of the Holy Ghost. 

For it is never to be forgotten, that the perfect sufficiency of the 
Holy Scriptures to make men wise unto salvation, the absolute 
completeness of the power of God to the entire exclusion of man’s 

wisdom as the sure foundation of our faith; has been, from the 
beginning. the universal testimony which martyrs have sealed with 
their blood,t the unanimous confession of every true church of 
Jesus Christ,t the very germ and heart’s-blood of the blessed re- 





* On the general subject of the perfection of Scripture as a rule of faith. consult Turret- 
tin, itutio Theologie, Pars Prima, Loc. Sec. questio 16, 17; and his two tracts De 
Seripturce Sacre Authoritate, published in his Disput, Miscell.—Chillingwortn’s Religion 
of Protestants a Safe Way, dc. Also De Moor, Com. Per. in Joh Markii Comp, the 
whole of the second chapter, in‘which a vast body of matter is drawn together in the 
compass of a few hundred pages. 

t Fox’s Acts and Monuments—Beza’s Icones, &c. 

tSee the Magdebourg Centuriators, for the period preceding the Reformation; and 
the Corpus et Syntagma Confessionum, for that subsequent to it. 
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formation of the sixteenth century,* and the clear, reiterated, and 
ever-living assurance of God himself, by the mouths of all holy 
men who spake as they were moved by the Holy Ghost,t 

This last consideration is, by itself, conclusive with every truly 
renewed heart, as it should be with every reflecting mind. The 
_teligion of God is a matter of pure revelation, in every thing that 
regards its essential form, substance, sanctions and issues. By it 
alone, are we taught that we can be saved by faith} in a divine Re- 
deemer crucified for us,§ and in no other way ;|| and that this faith 
is itself the fruit of a divine operation of the Spirit of God,{ and . 
the act of one born of him.** But the very same authority assures 
us that the only infallible rule and guide of this saving faith, is, 
respectively, the wordtt and Spirittt of God himself. Fortified, 
then, by the plain declarations of revelation concerming our duty 
in that about which we know absolutely nothing except through 
the medium of this very revelation; we are not only infallibly 
assured that we are right when we reject the wisdom of man and 
choose the power of God as the foundation of our faith; but in the 
nature of the case, it is wholly impossible to prove that our rule 
can be wrong, or that any other can be right. Nor can a case be 
made which shall even conduce to an opposite result, which will 
not, as the facts exist, subvert the possibility of all divine faith what- 
ever, by attacking on the one hand the competency of man as the 
receiver, and on the other the veracity of God as the imparter of 
divine truth. 

Stand firm, therefore, Brethren and Fathers, in this faith, so clearly 
delivered, so firmly held, and so precious to the saints. Hold fast 
to this rule, made plain to our souls by a spiritual demonstration 
full of divine power. Contend earnestly for the freedom of the 
human spirit; the priceless freedom of a sure and open access to 
God. Uphold the majesty of the divine Lawgiver, the all suffici- 
ency of the Incarnate Word, the infinite efficiency of the Spirit of 
truth. For in these questions lie hid the destinies of this ruined 
world, and of the church which Jesus Christ has purchased with 
his blood. 

III. But the church of Rome proposes a rule of faith which 
she asserts, is more simple and more certain than the mere word 
of God! A bold proposal, and so daring in its impiety and folly, 
as to seem nearly beyond the limits of human presumption; yet 
set forth, in every form, and by every authority in that apostate 
body, within the few last centuries; and particularly in the decrees 
of its last General Council, that of Trent, and of its universal 
creed, that of Pius IV., made out of the Trent Decrees, and issued 
in the form of a Bull in the year 1564. 

This creed, to which every follower of the pope is obliged to 
swear as a bond of papal unity—is later, by many years, than all 
the principal creeds of the Reformed churches. Later, for exam- 





*Consult D’Aubigne’s History of the Re Wr ttre 
John xvii. 17, and v. 39, and xx, 31; Luke i.3, 4, and xvi. 29; Rom. i, 16, and 
xv. 4; 1 Cor. ii.5, and x. a and xvi. 352 Tin. ~ 15, 16; Heb. i. inf, compared with 
ii. 1—4; 1 James i. 21; 7 19—21, & 
t Eph. ii. 8—10. si Cor, i. 23,94, Acts iv. 12 Gal. v.22. **Johni. 13, Ih 
1tGal. i. 8, 9, and Tien iii, 1517. tiJohn xiv, 26, ands xvi. 1S—15, 
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ple, than that of Augsburg, which is the creed of the Lutheran 

body; than the Helvetic Confession, which exhibits the faith of 
the Swiss churches; than the French Confession, which contains 

the faith of the glorious Huguenots; than the Belgic Confession, 

which is that of the Reformed church of the Netherlands; and 

finally, amongst others, than those of the Bohemian, the English, 

and the Scottish. nations.* So that the boasted antiquity of the 

faith of Rome, and her derision of the novelty of that of Christ’s 

Church, are but tricks to blind the simple. Our summaries of faith 
are more ancient than her own, as well as more pure. And if she 
will go behind her present standards to some more ancient, and 
thereby confess her faith has varied, and so give up her boasted 
infallibility, on which all her other claims repose ; why then we 
will prove the sin of schism on her. For all the Reformed church- 
es have always u<lieved and openly professed the ancient creeds of 
Nice, of Chalcedon, of Constantinople the first, of Ephesus, as 
well as those commonly called of Irenzus and Athanasius; and 
yet holding these, are curst and cast out by Rome ; although Rome 
herself, in this very Council of Trent, and until the Council had 
made the matter for a new creed, had none to use, whereby to 
show her public but long-forsaken faith, but one of these.t Or if 
she will go behind them all, up to the pure light of God shining 
directly from his eternal word, then will we see in her deformed 
and monstrous state, the true secret of her mortal hatred of that 
light which makes her manifest; and the full force of that confes- 
sion, extorted in the very front of this creed of Pius IV., that it is 
the symbol, not of the Christian, but of the ‘‘ Roman church.’’} 

What, then, is the rule of that faith, thus confessed and sworn 
to be of Rome, rather than of Christ? 

]. Can you believe it, when you are told, that it is in part at 
least, the same as our own—the holy word of God? Can you 
credit it, that Rome with all her hatred of the Bible, teaches her 
subjects to say, ‘‘ J also admit the sacred Scriptures?” It is even 
so. Rome admits that the Bible is part of her own rule of faith. 
Thus confessing that God has some right to speak to us, and we 
some capacity to understand him ; that some parts of the Scripture 
are in theory at least, innovent and intelligible ; and that the Christ- 
ian rule of faith has some show of reason and some foundation in 
truth. 

But here as every where, the agreement between Rome and us 
is only apparent. For while adopting the word of God, theoret- 
ically as a portion of the rule of her belief, she has carefully provid- 
ed that all edifying, much less all common use of it, shall be im- 
possible. For, in the first place, she has corrupted the written 
word of God, by adding to it whole books, and a number of them, 





*Consult the Corpus et Syntagma Confessionum. S 

tIstoria del Concilio Tridentino, Lib. ii. F. Paolo Sarpi. The English translation of 
this t work goes under the name of Polano—an anagram on the author’s real name. 

{ Roe reader wilt find this Creed of Pius IV. at the end of every edition of the Deerees 
of the Council of Trent—Also in Labbius and Cossart, vol. xiv. pp. 944—6. Also, in 
English and Latin, in Cramp’s Text Book of PoperyP- 337, and Pp. 450. Also in English 
in one of the XLX, Century for February, 1842, p.75. Also in Latin and English 
in the imore Literary and Religious Magazine, for February, 1835 p. 32, 
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as inspired, which have no seal of the doly Ghost upon them:* 
thus polluting the waters of life at the fountain head, and braving 
the terrible curse of God. In the next place, she has by a solemn 
and formal decree, made the ultimate appeal to that which is not 
scripture at all, in any proper sense; declaring the Latin version, 
instead of the Hebrew and Greek originals, to be ‘ authentic ;’’t 
and handing over to damnation, every soul of man that will not 
take as the last answer to his enquiries for the mind of God, that 
voice of man, instead of this of God. In the third place, she has 
effectually closed her work, by prohibiting the free printing of the 
scriptures even in the dead tongue, the free translation of them 
into any vulgar tongue, and the free use of them or any version of 
them ;¢ all which acts of insult to man, and audacity towards God, 
are backed by the common argument of Rome to gainsayers, “ let 
him be accursed,” who would ward off such strokes aimed at the 
very root of our salvation. 

2. Having made her end sure against the form of God’s word, 
under the pretext of receiving it, she next proceeds against its 
sense. ‘J also admit the sacred Scriptures according to the sense 
which the holy mother church has held and does hold.’”’§ Such is the 
first limitation. God shall be heard so often as he uses the mouth 
of “holy mother church.’ So much of his word as escapes the 
corrupticn of Apochryphal additions, so much as shines through 
an imperfect version in an unknown tongue, so much as eludes the 
prohibitions of spiritual tyrants; that much, if it will consent to 
array itself in the speech of Ashdod instead of that of Canaan, 
and to be superscribed, ‘‘thus saith Babylon the Great,” instead of 
“thus saith God; why then it shall be, so far, a rule of faith and 
practice. That is, it shall be if Rome shall ever condescend to 
give the world, what she has never yet done, an expcsitiun of Scrip- 
ture judged by herself to be infallible. 

** According to the sense” of “‘ holy mother church.” Who is 
she? Where is she? How is her sense to be obtained? Is it 
the whole body of the faithful? Their sense has never yet been 
taken; nor did the thousandth part of those in the Roman com- 
munion ever read over the hundredth part of the Bible. The 
whole priesthood only? The prelates only? The General Coun- 
cils? The Pope alone? Who is this holy church, ‘‘ mother and 
mistress of all churches,” that we should stop our ears to God and 
listen to her only? Is it Rome Arian, with Pope Liberius and 
the Councils .of Sirmium, Selucia, and Ariminum, as her exposi- 
tors? Or Rome Infidel, with Leo X. guiding her infallible inter- 
pretations? Or Rome Pelagian, cursing the evangelic faith of 
God’s elect, by the mouth of Clement XI., in the constitution 
Unigenitus? Or Rome governed by strumpets for generations 
together, and so sunken into worse than heathen pollution while 
divinely illuminated to expound Christian morals, that her own 








* Decrees of the Council of Trent, Sess. IV. 
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historians .call fifty popes in succession apostatical rather than 
apostolical ?* Or Rome drunk with the blood of martyrs, and 
staggering undet her load of murdered saints, that shall teach us 
lessons of charity and good will towards men? Or Rome, divid- 
ed between two and three rivai popes, and tearing out her own 
bowels in mutual rapine, that is to be our instructress in the great 
doctrines of the saints’ communion, and the church’s unity? Or 
Rome, even down to our own day, and to the reigning pontiff, 
leagued with tyrants and fulminating curses against the sacred and 
indefeasible rights of human nature, from whom we shall acquire, 
with all docility, lessons for good doing to our fellow men? 

Alas! that we can no-where find this “ holy mother church,” to 
whom “ it belongs to judge of the true sense and interpretation of the 
holy Scriptures ;’’t who alone is ‘‘ holy, Catholic, and Apostolical’— 
“the mother and mistress of all churches;’’t who alone holds and teach- 
es that ‘‘ true, Catholic faith, out of which none can be saved ;"§ who, 
though the Trent Council, by a strange and fatal oversight failed to 
define or even to describe her, yet if we should ever find her, will 
be infallible—for whoever or wherever she may be, one thing is 
certain, she ‘‘ cannot err in faith or morals.’’||_ Infallible? Thatis 
a hard doctrine ; and it is hard to say whether it be true or faise, of 
one who can no-where be found. It is easy to show that the Gen- 
eral Councils, the Popes, the saints, yea saints working miracles, 
the universities, the doctors, the prelates, and the priests of this 
church of Rome, have all erred, and that most egregiously, them- 
selves being judges If all these can err in every thing, and yet 
their ‘holy mother” still remain the infallible expositor of Scrip- 
ture, and her decisions the infallible rule of faith; then-it is clear 
that both her rule and herself, even though infallible, are worse 
than useless; since her followers have fallen into the most fatal 
errors on every point of Christian doctrine, and in every part of 
Christian practice ; and her hierarchy, for above twelve hundred 
years, has filled every land to which its power extended, with igno- 
rance, misery, and crime.** 

8. Nextto this imaginary and undefined corporation, comes a 
monster with three crowns, two swords, and keys ad-/ibitum, before 
whom we are required to fall prostrate as we say, * I promise and 
swear true obedience to the Roman Bishop, the successor of Saint 
Peter, the prince of the Apostles and the vicar of Jesus Christ.’tt 
The ultramontan faction in the papacy, which now wields all the 
spiritual power of the whole body, sustained by its most accredited 
doctors with Baronius and Bellarmin at their head, and backed -by 
many Councils, in front of which stand those of Florence and 
Latran under Popes Eugenius and J.eo, calls the Pope the 
“church virtual,” and pronounces him infallible. And while they 
and all the rest differ as to the subject matter, and whole extent, of 
this infallibility, all admit that it extends to all his official and 











*See Genebrard 1V.—Platina, 128 —Du Pin, 2, 156. 
tCreed of Pius1V. ftIdem. § Idem. || Catechism of the Council of Trent, p. 102, 
f Edga:’s Variutions of Popery, puts this part of the controversy to rest. 
~ ** For a very clear refutation of the pretended Infailibiluty of the church of Rome, see 
Bayle’s ——— Generale de L’ Histoire du Calvinisme, de Maimbourg, Lettre xxix. ' 
+} Thirteen article added by the creed of Pius LV., to that of Constantinople the first. 
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authorised decisions touching the faith. The popes, therefore,— 
all popes, past, present, and to come, enter, in some furm, into the 
Roman rule of faith; and that by virtue of a solemn oath. Wheth- 
er as Roman Bishop, or universal pastor; whether alone, or witha 
General Council, or after universal consent of the faithful; whether 
personally, or only when speaking ex cathedra; whether in ques- 
tions of fact and discipline, or those of morals and faith only; 
these are points for the faithful to decide, when their oracle has 
spoken, in order to ascertain whether his infallibility be then infal- 
lible or no. For us that are without, let the question come unto 
us in its simplest and strongest form—and so we meet it, with a 
flat denial, that Peter was ever Christ’s vicar—that the bishops of 
Rome are Peter’s successors or Christ’s vicars—that any Christian 
man owes them any obedience on any of these grounds—or that 
any one of them was infallible in any thing whatever. And as 
these are all questions of fact, which before it is lawfui to believe 
them must be proved, and which if true, are readily susceptible of 
being proved ; we then join issue and demand the proof.* 

And for further plea, we say, first, that no man knows, or ever 
can know, how many of the two hundred and fifty ‘or sixty pre- 
tended bishops of Rome, have come in canonically, or been true 
popes, according even to the judgment of Rome herself. There- 
fore no man can ever know, how many of these so-called popes, 
were, in any sense, infallible. Moreover, that as there have been, 
according to the Jesuit Maimbourg, twenty-nine schisms in the 
bosom of the papacy, dividing that body between different heads ; 
and as the mode of electing the pope has suffered fundamental 
changes, not less than thirty times ;t it is wholly impossible for us 
to be assured, that any pope, from the time of the first schism and 
the first fundamental change in the mode of election—ever was 
truly bishop of Rome ; just as at the Council of Constance, * it 
was morally impossible to decide who were true popes and wha 
antipopes,” as the same Jesuit tells us—and therefore the council 
rejected and deposed all three then exercising the functions of 
Christ’s vicar; as we, for a like reason, may reject all. And, far- 
ther still, admitting all who ever claimed the office, or any part of 
them, to have truly held it; still it is impossible for us to know 
what so many persons have said and written in so many centuries, 
as to the true Christian faith; and therefore their opinions, which 
in the nature of the case we can never know, cannot form any 
part of our rule of belief. Or even if we knew all-their opinions, 
not one of them could be a rule of divine faith to us, without gross 
impiety, until its anthor was shown to have uttered it by divine 
inspiration ; which cannot be shqwn without contradicting that 
Scripture, which Rome has already conceded to be a portion of the 
true rule. 

This added plea we reinforce, by this second argument. Judg- 
ing the holy Scriptures to be a divine rule, which Rome herself 
confesses; and knowing the illumination of the Holy Spirit to be 
—_——— ? 


* The reader will find in Barrow’s ‘ Treatise on the Pope’s Supremacy,’ a learmed and 
eandid sapentinn of that whole branch of the controversy with Kome. 
+ Histotre du Grand Schisme D’ Occident, pp. 2—15. 
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not only real, but indispensible; it follows, that as no man can 
know infallibly, that this divine illumination is ever, much less. 
constantly bestowed upon another particular man; no man can 
ever be infallibly assured that any other man is qualified infallibly 
to guide,his conscience. If any shall pretend that the Scripture 
guides his conscience for some other man, he makes himself 
above the Scripture, and usurps at once the office of the Holy 
Spirit and dominion over the human conscience. But a man may 
far more certainly know whether he himself understands the word 
of God, than whether another man doth; whether the Spirit illu- 
minates his own mind, than whether it doth that of another man ; 
-whether his own conscience inwardly approves as good what his 
mind receives as true, or whether that of another man doth; and 
no man can know of any other, any thing more certain than this, 
viz.: that no other man can be so good a judge of his religion as 
he is himself. So that we are not only obliged, from certain know- 
ledge about which it is impossible to err, to reject the claims of the 
Roman Pontiff; but it is because he assumes this infallibility over 
the word of God and the consciences of men, that Christians call 
him Antichrist ; who, the Scripture tells us shall ‘sit in the temple 
of God’’—as it were opposite to God, “ exalting himself above all 
that is called God, or is worshipped.”* ‘ That is to say, not only 
above all judges and magistrates, who though they be called Gods, 
are far beneath infallible ; but also above God himself, by giving 
law both to the Scripture, to the conscience, and to the Spirit of 
God within us.”{ It is God that gives the word, the Spirit that 
enforces it, the conscience that is sanctified by it; but if the mean- 
ing of the word is to be given infallibly by the Pope—then is he 
lord of all; and claiming this, then is he Antichrist. 

And fora third argument, we say it is inconceivable that a pure, 
wise, and righteous God, ever selected as his vicars or the infallible 
expositors of his most holy will, such men as the great mass of 
these Reman pontiffs have always been. From John VIII. to Leo 
IX., a space of one hundred and fifty years, there were fifty popes, 
pronounced by their own historians to have been monsters of ini- 
quity. John XII. was convicted, by a Roman Synod, of blasphe- 
my, perjury, profanation, impiety, simony, sacrilege, adultery, in- 
cest, constupration and murder. Boniface VII. is called by Car- 
dinal Baronius, a thief, a miscreant, and a murderer. Gregory VII. 
is pronounced by Cardinal Benno and by the Councils of Wornis 
and Brescia, guilty of simony, sacrilege, magic, sorcery, treason, 
impiety, fornication, adultery, heresy, perjury and murder. Boni- 
face VIII., to every other enormity added that: sin for which Sodom 
perished. John XXIII. has come down to us, black with every 
crime and villany, proved upon him by the General Councit of 
Constance. Sixtus 1V. was an assassin and debauchee. Alexan- 
der VI., by the general consent of historians, made Rome the sink 
of filthiness, prostitution, rapine and blood—and was himself: the 
horror and execration of Europe. Julius II., was a drunkard a 
Sodomite, and a man of blood. Leo X. was an unchaste sensu- 





*2 Thess. ii, 4. t Milton’s Treatise of Civil Power in Ecclesiastical Causes. 
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alist, and most probably an Atheist and a Sodomite. Besides these, 
who are but specimens of most of these ‘‘ servants of the servants 
of God”—many have been heretics, simonists, persecutors, cor- 
ruptors of the earth, men of immoral lives, perjured persons, sin- 
ners exceedingly both against God and man. Indeed of all that 
have reigned since the apostacy began, that is to say for these 
twelve hundred years and more —the fewest number have been men 
of blameless lives, and almost none have exhibited the genuine 
marks of true Christians.* 

Now upon this state of fact we demand, is it credible that God 
has chosen these men to be his vicars upon earth? That he has 
invested them with authority to decide what faith his children shall 
cherish? That he has set them up as models of that belief and 
practice, by which a guilty world is to be won back to him? Did 
he know them? Ishe thus supremely indifferent to virtue and to 
faith? Does he select his chosen representatives, the predestin- 
ated vicars of his own thrice glorious, nay God-like presence 
amongst men—amongst the very outcasts of human filth and crime 
and beastliness ?— When light and darkness are all one, when sin 
and virtue are twin-sisters, when the chaste spouse of Christ and 
the vile whore of Babylon become the same, when God and Mam- 
mon, Christ and Belial all sit down on one divided throne; then 
will that faith which stands in carnal wisdom, be fit for union with 
that which stands in the mighty power of God. 

4. The next general limitation put by Rome around the word 
of God, hindering its free course, is the decrees of what she calls 
her General Councils ; according to the sense of which, the voice 
of God is to be understood. For in her doctrine, those Councils 
which she admits to be @cuminical, are, as to all definitions of 
faith, guided immediately by the Holy Ghost, and therefore cannot 
err. And so she teaches her subjects to say, ‘‘ I profess and un- 
doubtedly receive all things delivered, defined, and declared by the 
sacred Canons and General Councils.”*t What relates to the “sacred 
Canons” will be noticed separately. As to the Councils, it is 
obvious, the article in the creed is much broader than the mere 
subject of faith ; and it is notorious, that the divisions in the Roman 
sect have been as fierce, as thorough, and as various, in regard to 
the infallibility of Councils, as to that of popes, or that of the 
charch itself; about which some thing has been already said. 
But we need not here transcend the limits of the immediate sub- 
ject, and as to that, every papist is sworn to receive with undoubt- 
ing conviction, and as a portion of his rule of faith “all things 
delivered, defined, and declared, by the General Councils, and 
particularly by the holy Council of Trent.” 

How many ecclesiastical Councils may have met in the bosom 
of the nominally Christian church, since that first grand assemblage 
of * apostles and elders and brethren” at Jerusalem, whose decis- 
ions inspired by God and left on record in his holy word,t settled, 


and references, on titepart of iheaubieet’ “Gonealtalso De Potter's LiEeprit de L’ Egtice, 
references, on this o subject. t otter’s L’ Esprii 

Tom. iii. iv. v. and =< ie Platina and Baronius. 

t Creed of Pius IV., Jast article but one. 


a 


{ Acts xv: 








254 » The Rule of Faith. (June, 








for us poor Gentiles, our enduring Christian liberty ; it passes the 
knowledge of man to-tell. That many of these have done well 
and wisely, none will deny. “That many have met only to establish 
their own sinful ends, who can doubt? As they have done well 
or ill—to their own master, they stand or fall. But that any, or all 
of them, since the Lord’s apostles all fell on sleep, should be set 
up as rules of divine faith, without whose guidance we cannot 
understand that plain word of God now in our hands, and which 
itself guided them, so far as they went right; is an absurdity so 
monstrous, that even they who propound it seem scarcely to believe 
themselves. Are individual men infallible? Then surely each can 
guide himself. Is every priest, and every prophet, and minister of 
religion, inspired? If so, the Council cannot control the voice of 
God within them. If not, the union of a thousand fallible men 
cannot make an infallible council. 

‘That councils, and they the largest and most ecclesiastical, may 
err, and that aut of all bounds of reason, of pity, and of truth, 
will*stand an eternal stigma upon our race, until the record of that 
great council of the entire then visible church of God,—that madly 
preferred a murderer to the Lord of life, and with wicked hands, 
by God’s determinate counsel, took and slew the Prince of Peace, 
is blotted out from under heaven. And that the true successors, 
in spirit and in deed, of those bad counsellors, have. often since 
assembled, even in the name of him their fathers did betray; none 
ean truly gainsay, while the blood of whole nations butchered in 
the name of God cries to his throne for vengeance, and the memory 
of the confessors and martyrs of the Most High, abides the rich 
heritage of his struggling church. Away with your infallible-coun- 
cils. We take our Master’s cross, in preference to the judgment 
of his murderers; our brethren's bloody winding sheet and fiery 
bed, rather than guidance from hands goary with the warm currents 
of their life. Councils infallible! Councils in which the Holy 
Ghost did dwell! Beleaguered by strumpets, beset with fiddlers 
and buffoons, cursing God’s truth, and leaving tracks strewed with 
bastards and dead men’s bones! Councils, the very names, order, 
and number of which, papists themselves dispute ; and know not 
which or how many to propound to us, as inspired. Holy Coun- 
cils; and above all that of Trent!! Which by the amazing wrath 
of God, cursed with judicial blindness and seared consciences, did’ 
gather into one vast monument, those scattered proofs which 
covered the long track of ages, and those errors and corruptions. 
bred in the slime and filth of the whole apostacy ; and reared them 
up, with patient and laborious vice, through eighteen years of 
God's long-suffering, the final land-mark, the last limit of his en- 
durance with this great, bloody and drunken Babylon. So that 
when Rome teaches her children to condemn, reject, and curse, as 
she makes them swear they do-and will, all things contrary to her 
God-forsaken Councils, and chiefly that of Trent ; she brands upon 
their, foreheads the proof that she and they are alike apostatised 
from:God ; and establishes them in ways that lead to death.* 





* For a very clear argument on the authority of Conncils, see Calvin’s Institutes, book 
iv. . ix, And for a short statement of the matter of fact as to the number, names and 
aets of the so-called General Councils, see Papism in the XTX. Century, pp. 4—86. 
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5. * The sacred Canons” too, as we have seen, as well as “ all 
constitutions and observances” of the holy Roman church, form an 
important part of that confused and heterogeneous mass, which 
she calls her rule of faith. 

The Canon Luw, is the system of authorised jurisprudence in 
the papal body. ‘The Canons of the Greek church, appear to have 
been originally used by Rome, and to have formed the basis of her 
code. About the beginning of the sixth century, the code of 
Denys le Petit became the standard ; and with the Decretals of the 
popes from Siricius to Anastasius, constituted the body of the 
Canon Law down to the eleventh céntury ; and with the Capitula- 
ries of Charlemagne, was generally adopted in the Latin church. 
Upon the basis of this code repose what are called the Liberties of 
the Gallican church, which are known to be wholly inconsistent 
with many of the claims of the papal see—and which are sustain- 
ed by rejecting every thing of a subsequent date, added to the 
canonical jurisprudence, and also all the Decretals of popes pre- 
ceding Siricius ; the former as no way binding, the latter as false 
and forged. But the Roman see adding the before unknewn De- 
cretals from St. Clement to Siricius, the confusion became so great 
as to render a new modelling indispensable, and in 1151, Gratien 
published his work entitled ‘Concordance of Discordant Canons,” 
which became thenceforth the feundation of the code of Kome, 
and which professes to give the sense of the Bible, the Councils 
and the Fathers, upon all matters ecclesiastical. To Gratien the 
Benedictine, therefore, Rome assures us, all must go, who would 
goto heaven. The Decretals of popes from 1150 to Gregory IX. 
in 1229, form a kind of second part of the Canon Law. In 1297, 
Boniface VIII. continued this collection of Decretals to his own 
times. John XXII. added to it, under the name Clementines, the 
constitutions of Clement V., his predecessor, in five books; and 
subsequently twenty constitutions of John himself under the name 
of Extravagants, and some Other constitutions -of his successors, 
were added. All these things, viz., the dicta of Councils, the 
guesses of fathers, the rescripts of popes, the sophisms of ecclesi- 
astics, the vagaries of popish doctors, and the Roman conjectures 
of the sense of scripture, unitedly form that mass of folly, cruelty, 
and chicanery which published in three folio volumes, goes under 
the title, ‘ Corpus Juris Canonici;’ which every papist swears he 
receives as a portion of his Christian faith, and by the light of 
which the Bible itself must be interpreted, in order to be understood. 

The simplicity and excellence of this infalhble portion of the 
Roman rule of faith, must be so manifest from the mere statement 
of its contents and of the manner of their being brought together ; 
that nothing more need be said in commendation of ‘it, unless it 
should be to add, that it has been no unusual thing for Protestants 
to édify themselves by large collations of multitudes of its provis- 
ions, flatly contradicting not only the word uf God, but each other.t 
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A mosf important privilege of infallibility ; aod one which the Jesu- 
its, the best subjects of the pope, have so used in their instructions 
touching practical morality—as to prove, that as one may believe 
contiadictory propositions and still be consistent with an infallible 
tule of faith, so may he also perform opposite moral acts and be 
still under the guidance of an infallible religious authority.* So 
that the practical as well as the rational end of the matter is, that 
to him who is infallible, all faith and all practice, is the same; for 
being a guide unto himself, the truth of principles and the morality 
of acts, alter as he himself changes. Which, in the logic of pro- 
testants would be equivalent to this, that as we are all sinful and 
blinded creatures, and therefore certain to go astray when left to 
ourselyes ; any pretence of infallibility which renders all admission 
and correction of error impossible, forces us when once we get 
wrong to be wrong forever; and obliges us, every time our belief 
or conduct is inconsistent, to defend opposite things as equally 
true, and so to destroy all true faith and all sound morality; the 
result of our infallibility being that we-must infallibly and incurably 
err. And so thoroughly does the fact agree with the reason of the 
case, that we may easily find in the infallible Canon Law—a posi- 
tive provision or an implied rule, directly at variance with every 
leading duty and every practical truth of the Christian religion. 
The existence aud uses of this Canon Law, suggest one of the 
most palpable arguments against what is by sufferance called the 
church of Rome, but what is in reality far more a state than a reli- 
gion. The Pope of Rome calling himself a vice-God, and his see 
the imperial, the sacred, and the eternal city—claims a dominion 
and authority extensive as the family of man. He parcels out the 
kingdoms and commonwealths of the earth amongst his lieutenants 
whom he calls patriarchs, primates, and bishops; and gives to 
them larger or smaller territories and powers as his own supreme 
will dictates. In these he establishes tribunals, erects prisons, 
collects taxes, distributes honours, inflicts punishments, adminis- 
ters justice; in short, reigns. This Canon Law, is his code of ju- 
dicature, which supersedes alike the codes of God and of the na- 
tions—and reveals its authors and prime administrators, as at once 
audacious usurpers of the prerogatives of heaven and systematic 
oppressors of the human race.t Thanks be to God, who has 
allowed the interests and hopes of man, even in this world, to be 
80 indissolubly connected with the glory and permanence ‘of his 
own authority, that this accursed Antichrist cannot destroy us with- 
out dishonouring him ; and that the same acts which vindicated 
his own eternal majesty, released a world sighing for deliverance. 
6. The impiety of Rome, forms a regular climax. To the church, 
the Pope,’ the Councils and the Canons, she adds, as infallible exe 
positors of the mind of the Spirit, and so infallible guides in mat- 
ters of faith, those she calls ‘‘ the fathers,” of whom she teaches 
her children to say, that while they ‘ admit the sacred Scriptures,” 





* See Pascal’s Provincial Letters ; and Ve Pradt’s Jesuitisme Ancien et Modern, 
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they will never ‘take or interpret them otherwise, than according to 
the unanimous consent of the fathers.”* 

Who “‘ the fathers” are, in the sense of the Roman standards, 
is a question never yet settled. And it is probable no binding de- 
cision will ever be made on the subject; since the object of all 
these impious decrees is not to settle the substance of faith, but to 
establish the supremacy of Rome; and the more uncertain it is 
what men ought to believe, the more complete is the authority of 
that See, subjection to which is indispensable to salvation. What 
‘the fathers” really wrote, how much of that which has come 
down to us under their names was really theirs, and how far it is 
possible for us to understand their mind truly, from those mutilated 
fragments which constitute all that is left of many of the most re- 
spectable of them; are questions of literary history and criticism, 
about which learned men are entirely divided, in regard to which 
the mass of mankind never can arrive at a solid conclusion, and 
which being supremely indifferent to the peace and welfare of our 
souls, cannot, without the grossest folly, be alleged to have any 
connexion with the true meaning or perfect obligation of God’s 
holy word. ‘The more ancient the fathers are, the fewer of them 
have escaped the wreck of time and chance, and the less do we 
know about their real sentiments ; insomuch, that we have not the 
undoubted writings of more than seven or eight of those of the first 
three centuries, and even of some of these but fragments ; and noth- 
ing at all, certainly known to be much, if any earlier than the middle 
of the second century. It is to be considered, also, that the Christ- 
ian writers of those early ages, were engaged on topics so entirely 
different from those which now occupy our thoughts that their labors, 
even where they have been preserved, are of very little use in set- 
tling any dispute between us and Rome. For example, those of 
Justin Martyr, Tertullian, and some others, against the religion 
and the gods of heathenism; those of Irenzus and of the same 
Tertullian against the Gnostics; and those of Cyprian, who dise 
courses almost wholly upon the virtues of the church and its dis- 
cipline. But as to transubstantiation and the adoration of the host, 
the supremacy of the pope, the worshipping of images, and the 
like; perhaps not a man in the whole church of Christ, for the 
first three centuries, ever spoke or wrote upon one of them.— 
Moreover, let us never forget, that if we had full and unquestion- 
able proof that many persons, from the earliest times, held to every 
dogma of Rome, it would be no better presumption in favour of 
the truth of those errors, than now exists in favour of those which, 
as we know from the New Testament scriptures, prevailed not 
only under the Jewish dispensation, but were, from the very begin- 
ning, insinuated into the churches of the new; so that if Rome 
could prove by the fathers, which indeed she cannot, the antiquity 
of all her heresies—it would be perfectly easy to prove, and that 
by more unquestionable witnesses, that those of the Pharisees and 





* Creed of Pius IV., second additional article. Council of Trent, fourth session, De- 
cree onthe Edition and Use of the Sacred Books; there were present at this session only 
fifty-eight persons, who, in the name of the universal church, perpetrated this horrible 
impiety. n 
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Sadducees, of the Nicolaitans and many others, were more ancient 
—and therefore, by her own argument, more respectable. 

The truth, however, is, that no age of the church can be select- 
ed in which her doctors and pastors have taken and interpreted 
the scriptures, with any thing approaching to a unanimous consent ; 
and that if, instead of confining our inquiries to the earliest ages, 
we are obliged to come down so low as to the twelfth century in 
order to embrace St. Bernard, whom the papists class with the 
most renowned names of the preceding centuries ; we shall find a 
heterogeneous mass of folly, propagated by learned teachers and 
high ecclessiastics, as incapable of being reduced to a general con- 
sent, or even to sense itself, as the tongues of Babel. And even 
the earliest and most respectable of ‘ the fathers,’ have erred, not 
only singly but in companies, and have strenuously contradicted 
each other upon points of the gravest importance ; and what is 
more perfectly ad rem in our present discussion, they have been 
often and utterly disallowed by Rome herself, in points precisely 
held by the most and the ablest of them, and in some of which 
they were beyond all controversy, right, and Rome wrong. Thus, 
it is evident that the ancient fathers, with Augustine, Chrysostom, 
and Ambrose at their head, believed that the virgin Mary was 
conceived in original sin; which the Council of Trent denies. 
Again, Melito of Sardis, Origen, Cyril of Jerusalem, Gregory Na- 
zianzen, St. Hilary, Epiphanius, Athanasius, Ruffinus, and St. 
Jerome, are not only wholly at variance with the same Council of 
Trent as to the Canon of Scripture, but with nearly all antiquity 
fall under its curse for their opinions on that subject. So, too, 
Bellarmin himself admits,* after Michael Medina who asserted it 
openly in the said Council of Trent,t that St. Augustine, St. Jerome, 
St. Ambrose, Sedulius, Primasius, Chrysostom, Theodoret, Oecue- 
menius, and Theophylact, had all fallen into what he calls the 
error of Aerius, viz., that the difference between a bishop and a 
priest was not of divine but only of ecclesiastical right.t 

But whoever or whatever the fathers may have been, whatever 
they may have held, and by what means soever we may now ascer- 
tain their thoughts; nothing concerning them can possibly be more 
evident, than this, that they could not speak with the clearness, 
the authority and the conviction of God, and therefore cannot be 
indispensable to us in finding out his will from his own word. It 
is not pretended that they were inspired : but the prophets and the 
apostles were. While we receive, therefore, with gratitude, all the 
aid they can give us, in our progress to the eternal world; we 
recognise in them all, sinful men like ourselves, no better instruct- 
ed in divine things than hundreds, perhaps than thousands, now in 
the flesh ; and reject their pretended unanimity as a shallow impo- 
sition, and the sanctity and authority attributed to their opinions as 
an insult to the majesty of God. 

7. The cap-stone of this temple to papal infallibility, built out 





* Bellarm. de Cler. 1. 1, c. 15, tIstoria del Con. Trid.—F. Paolo, |. 7. 

¢ Daillius de Usu Patrum.—Cave, Scriptorum Ecclesiasticorum—Hist. Lit. Du Pin’s 
History of Eccl. Writers. Sir Peter King’s Inquiry. ‘l'aylor’s Ancient Christianity; are 
sources of authentic information in regard to ‘‘ the fathers” —so called. 
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of the defaced ruins of all divine ordinances and all human hopes, 
is laid with the confused noise of the rabble of apostate bishops, 
venal councils, and pretended saints—whose rescripts, dreams and 
rhapsodies they call ‘‘apostolical and ecclesiastical traditions,” and 
not only oblige the subjects of the pope to say they ‘‘ most firmly 
admit and embrace’’* them all, but have decreed infallibly, that 
they ‘are to be equally received und reverenced, as the books of the 
Old and New Testaments.’’t 
A declaration like this can escape the charge of blasphemy, only 
by the clearest proof that there are unwritten traditions, which hav- 
ing been received from Christ by the apostles, have come down to 
us in clear and unbroken succession. Upon this we take issue, 
and expressly deny that there are any such traditions; that there 
is even any Catholic tradition that such traditions ever were or 
should be; and in particular, that the present church of Rome, 
which is the synagogue of Satan, ever had any unwritten traditions 
of any kind committed to her, by any authority binding on us. We 
expressly charge, moreover, that this Roman Papacy, if she ever 
had any traditions committed to her keeping, has proved herself 
to be utterly unworthy of trust, in regard to them; for by her own 
admission, she, being made the depository of the written word of 
God, has kept it so faithlessly, that as she declares, several entire 
books are lost, and the originals of all the rest have become cor- 
rupted ; a testimony, which though it be false, is fatal to her. Still 
farther we say, that this pretext of tradition corrupted the Jewish 
church, and was expressly condemned by Christ; that it is a pre- 
tence, which if allowed, permits corrupt popes to manufacture 
scripture at pleasure; and finally, that if the doctrine were true 
and the unwritten traditions established, they could not control the 
written word of God, upon any rules of evidence or interpretation 
ever allowed in any well ordered tribunal; the one being a divine 
record which proves and interprets itself, the other, idle words stand- 
ing in uncertain and suspicious human declarations of mere hear- 
say, for eighteen centuries.t , 
If any one will but reflect upon the manner in which these tra- 
ditions have been preserved, and consider for a moment, the pre- 
’ sent sources from which they must be drawn; he will perceive that 
the only use of them is to obscure the way of salvation, and so to 
increase the necessity of reliance on a corrupt and tyrannical 
priesthood. For where are we to look for these unwritten tradi- 
tions which are as much entitled to our reverence as the written 
word of God? Is it to the parish priest? Then he is to me, in 
the place of God, and vile as he may be, I become his abject slave ; 
or refusing to be so, risk the salvation of my soul. Or if I be sent 
to the bishop or the pope, the result is the very same; and they by 
becoming the infallible expositors of God’s unwritten will, become 
in fact, Gods themselves. But as popes, bishops, and priests have 





* Creed of Pius IV., first additional article. t Council of 'I'rent, 1V. Session. 

Nw the general subject of tradition the reader will find important information in 
Tillotson’s admirable Treatise on “ The Rule of Faith ;” in Title iv. and v. of the Pre- 
er _— Popery, especially chapter iii. of ‘Title iv.—and in Du Pin, Dis, Pred. 
sur la Bible. 
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shown themselves, too often, to be cruel, false, and corrupt, this 
fearful authority can never be vested in any of them, without man- 
ifestly drawing after it the subjugation and degradation of the hu- 
man race. Moreover, from the nature of the case, such an extra- 
ordinary investiture from God, can only be proved by God himself; 
seeing it is not possible for man, by himself, to prove to us, what 
happened between God and himself alone; and God has himself, 
provided beforehand the everlasting tests of these pretensions. 
Let the pope, the bishops. and the priests, then, show us a plain 
declaration of God in his acknowledged word ; or else let them 
work miracles in our presence. But, however the Roman church 
may attempt to prove the existence of this divine power in her 
priesthood, that proof, whether propounded in the form of miracle, 
of revelation, of argument, of evidence, or of force, must in the 
nature of the case, be submitted to the reason of every man in 
particular; and so we establish and sanctify the mother principle 
of Protestantism—the divine right of private judgment, to which 
Rome herself must take her final appeal. If she ‘appeal to force, 
there is an end of religion, which to be true must be free. If she 
appeal to miracle, that is a resort to the bar of reason, and she must 
deposite her high pretensions, her blood basin, and her sacrificial 
knife—at the door of that sacred court. If she go to the word of 
God, behold it is our own glorious rule. Let the living hierarchy 
then stand aside; for they are not the depositories of these dread 
and mystical secrets. 

Shall we resort next to buried generatiéns, and seek amid the 
crumbling fragments and mouldering dust of unknown ages, for 
some glimmering light generated by the corruptions of the dead, to 
guide our footsteps along a path upon which the sun of righteous- 
ness sheds his own living rays? And whither shall we go? To 
the long line of pontiffs true and false, and grope amid their count- 
less bulls and constitutions, their treaties of war and peace, their 
charters, laws, sermons, letters, and disquisitions; is it amid this 
mass through which no single mortal ever yet fully penetrated, that 
the child of God is to search until he finds the hidden and costly 
pearl? And lest there be some fragment still neglected, shall we 
then with patient toil hear one by one, the doctors, fathers, casuists, - 
and schools, of ten or fifteen centuries ; sifting and purging un- 
counted loads of chaff and blasted grains, to find ope mustard seed 
buried and lost by chance? And then shall we go round the in- 
numerable councils small and great, true and false, and with heavy 
hearts and weary limbs, like Isis searching for the mangled body 
of Osiris, seek amid these mitred tyrants, if perchance some 
fragment of the Lord’s unwritten truth, neglected by his own 
blessed apostles, may not have been preserved by this priesthood 
of Antichrist? And lest we miss our end at last, shall we wake 
from their dread abodes, (like her of Endor pleasing a mad-man,) 
those crazed self torturers whom Rome calls saints, and listen to 
their howls, and moans, and maniac ravings, and idiot chattering, 
as if the sweet and ordered voice of heaven had ever mingled with 
sounds like these? Or, if not with popes, and fathers, and coun- 
cils, and saints, and doctors—where, then, shall we find these lost 
messages of Christ ? 
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Fathers and Brethren, God is not far from every one of us. His 
word is nigh unto us, even in our mouths and in our hearts. That 
word is his voice, speaking through his written law, and in his 
blessed gospel; and his promise is express, that if we will confess 
his Son, and believe his word, we shall be saved.* Away then 
with all the inventions of men, all the devices of a corrupt priest- 
hood, and all. the snares of the great enemy of souls. By the 
mercy of God, his Bible has been enfranchised from the chains in 
which an apostate church, fearing its light, had long bound it. We 
have found out a better way, than any Rome can show us. We 
have learned our Master’s voice, and will not follow the voice of 
strangers. We know him and the power and biessedness of his 
most precious truth; and shame and wo be unto us, if we cast 
away Christ and embrace the pope; or forsaking his pure, free, 
and sweet service, sell our liberty, our birthright and our hopes, 
for the bondage of a polluted, irrational, unscriptural, empty and 
tawdry superstition. 

IV. Fathers and Brethren of the General Assembly, this is not 
a question of abstract philosophy; nor of curious research into 
dangerous but exploded errors; nor of difficult practical duty, about 
which men may differ, and yet walk together in Christian harmony. 
It is a question of daily and hourly application, involving the in- 
stant duties of every rational creature, determining the personal 
and spiritual estate of every human being, the position and destiny 
of man in his associated condition, and the rights of God himself 
to and over us. As it is decided one way or the other, and the 
decision thus made is consistently carried out, man must be per- 
sonally, mentally and morally free or a slave; civil society must 
be independent and enlightened, sovereign and vigorous, or reduc- 
ed to a condition of imbecility and blindness, abject dependence, 
and galling servitude; and the church of God must be a pure, 
free, and glorious spiritual commonwealth, whose only King and 
Head is the Lord Jesus, or a subjugated, shorn, and oppressed 
appendage of a cruel and besotted despotism wielded by the pope. 

uch are the issues involved in this enquiry. For there can be 
but two ultimate grounds upon one or other of which it must ter- 
minate, and with it the whole spiritual destiny of man. We may 
appeal to authority, or we may appeal to truth; there is nothing 
else to which we can appeal. There are but these two foundations 
of religion. Starting from them, the argument of the one is force, 
of the other, reason ; the handmaid of the one is ignorance, of the 
other, knowledge ; the proofs of the one are addressed to a slav- 
ish superstition, of the other, to an enlightened conscience ; the 
influence of the one is manifested in carnal observances and self- 
righteousness, of the other in a holy heart and a holy life; the 
effect of the one, is to degrade and enslave all the nobler faculties 
of man and so to obstruct the personal and social developement 
of the race, of the other to stimulate and enlarge every pure aspi- 
ration of our being, and so to extend and fortify the triuffphs of 
civilization ; the ultimate sanctions of the one cluster around a 
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weak and sinful mortal like ourselves, whom they have invested 
with the authority of God, those of the other penetrate into the 
unsearchable bosom of eternity and rest upon the throne of the 
infinite majesty, at which every one must give an account of him- 
self at last. 

These are, respectively, the systems of Rome and of the Re- 
formed churches, of God and of the Pope, of Christ and of Anti- 
Christ. For ages they have striven ceaselessly with each other. 
Behold them still face to face, in mortal conflict. 

God has called us, in our day, to stand for his precious truth, 
for his adorable name, for his covenanted people. Let us gird 
ourselves with tried armour, and quit ourselves like men. So 
shall our faith be established like the everlasting hills, so shall 
our country be saved from impending danger, so shall-our mem- 
ory be precious to good men who come after us, so shall our end 
be peace and our reward certain and eternal. 





[Continued from page 202.] 
MOLINISM. 
No. XVI. 


XXIII. Continvev.— The Account of the Bull Unigenitus continued 
— Christian Morals—Prohibition of the Scriptures. 


Tue disputes between the Society of Port Royal and the Jesu- 
its upon the subject of Christian morals, embraced a great many 
particulars. The propositions condemned by this bull do not com- 
prise them all, but they do extend to the great principles concern- 
ing the nature of true righteousness upon which true Christian 
morals depend. The Port Royalists maintained “ that the keep- 
ing of the law—that righteousness and piety do not consist in the 
exterior—that they are not the effect of fear—that they reside in 
the heart and in the will, and from thence influence the entire ex- 
terior conduct—that true piety consists in charity or the love of 
God,” and with such sentiments they maintained the orthodoxy of 
the 47th, 44th, and 61st propositions condemned by the Bull. 

Prop. 47th. ‘‘ Obedientia legis profluere debet ex fonte; et hic 
fons est charitas ; Quando Deiamor est illius principium interius 
et Dei gloria ejus finis, tunc purum, est quod apparet exterius. 
Alioquin non est nisi hypocrisis aut falsa justicia.” Obs. on Matt. 
xxiii. 26. - 

Obedience to the law must flow from a source, and that source is 
charity. When the love of God is the principle of it; and his glory 
the end, the exterior is pure. Otherwise it is nothing but hypocrisy 
and false righteousness. 

Prop. 44th. ‘Non sunt nisi duo amores, unde volitiones et 
actiones nostre nascuntur: amor Dei, qui omnia agit propter 
Deum “quemque Deus remuneratur: et amor qo nos ipsos, ac 
mundum diligimus qui, quod ad Deum referendum est non refert, 
et propter hoc ipsum fit malus.”’ Obs. on John v.29. (This ob- 
servation is said to have been extracted word by word from Saint 
Leo, Serm. 3, de Jejun, Septimi mensis.) 
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There are but two loves from which all our volitions and all our 
actions flow; the love of God, which does every thing for God; and 
which God rewards—the love of self and of the world, which does not 
refer to God that which ought io be referred to him, and which for 
that very reason becomes bad. 

Prop. Gist. ** Timor nonnisi manum cohibet cor autem tam diu 
peccato adducitur, quam diu ab amore justitie non ducitur.” Obs. 
on Luke xx. 19. 

Fear restrains the hand, while the heart is devoted to sin, so long 
as it is not drawn by the love of righteousness. 

The condemnation of these propositions authorised the doctrine 
of the Molinists or Jesuits upon the subject of Christian righteous- 
ness, which, as the reader has seen, is the source of frightful im- 
moralities. We pass over the propositions relating to the sacra- 
ment of penance, for the reason suggested, and because it has 
already been sufficiently noticed: but there are several proposi- 
tions relating to the power of the hierarchy, which are important 
for the influence they may have upon the conduct of persons in 
private life. 

Prop. 90th. ‘‘ Ecclesia authoritatem excommunicandi habet, ut 
eam, exerceat per primos pastores de consensu, saltum presumpto 
totius corporis.” Obs. on Matt. xviii. 17. 

It is the church which has the authority to excommunicate, to exercise 
: by the chief pastors, with the at least presumed consent of the whole 

ody. 

The reader may remember the principles of the Jesuits upon 
the power of the popes. This proposition denies the absolute 
power which the popes claim, and which the Jesuits ascribe to 
them. It concedes, however, the primacy of the pope, and allows 
to him a power, of which the Scriptures know nothing. The next 
proposition condemned, has important practical bearings. 

Prop. 91st. ‘‘ Excommunicationis injuste metus nunquam debet 
nos impedire ab implendo debito nostro. Nunquam eximus ab 
ecclesia, etiam quando hominum nequitié videmur ab e& expulsi, 
quando Deo, Jesu Christo, atque ipsi ecclesiz, per charitatem affixi 
sumus.” Obs. on John ix. 22, 23. 

The fear of an unjust excommunication should not prevent us from 
performing our duty. We do not go out of the church, even when we 
seem to be expelled from it by the wickedness of men, so long as we 
remain attached to God, to Jesus Christ, and to the church itself by love. 

This principle is adverse to the interests and policy of the Court 
of Rome. The papacy is a system of usurpation upon the religious 
liberties of men. 

By proscribing this proposition, the Court of Rome opened to 
itself a wide career, in all those enterprises to which ignorant and 
superstitious men may be made subservient, by an ill founded fear 
of an unjust excommunication. Let a pope, for example, declare 
the subjects of a king absolved from their allegiance—let him forbid 
them under pain of excommunication, to obey their lawful sovereign 
—let him even order them to put their king to death as a public 
enemy under the like penalty, what course of conduct in such 
emergencies, could be expected from Roman Catholics who adopt 

the doctrine of the Bull? 
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The principle of this proposition, must have exerted a powerful 
and a controlling influence upon the minds of the Reformers.— 
What conduct could we have expected of Luther, if the fear of an 
unjust excommunication could have deterred him from performing 
his duty? Luther was conscious, notwithstanding the excommuni- 
cation of Leo X., that he still remained in the church of Christ.— 
His proofs were his love to God, and to the Lord Jesus Christ, and to 
hischurch. The principle, then, which is here condemned, (even if 
it should be qualified by being confined to cases where the excom- 
munication is notoriously unjust) justifies the motives and the con- 
duct of the Reformers and in fact shows that the multitude of godly 
men who composed the first Reformed churches never lost their 
standing in the true church of Christ. 

* But the most extraordinary part of this Bull, is that which relates 
to the reading of the Holy Scriptures, and the instruction of Christ- 
ians. We say the most extraordinary; perhaps we should say, the 
most striking to the mind of a Protestant Christian community. 
The sentiments condemned are the following. 

Prop. 80th. ‘ Lectio sacre Scripture est pro omnibus.” Obs.» 
on Acts. viii. 28. 

The reading of the holy Scriptures is for all. 

Prop. 8ist. ‘‘ Obscuritas sancta verbi Dei, non e&t laicis ratio 
dispensandi se ipsos ab ejus lectione.’’ Obs. on Acts. viii. 31. 

The holy obscurity of the word of God is not a reason why the 
laity should excuse themselves from reading it. 

Prop. 82d. “ Dies Dominicus a Christianis debet sanctificari 
lectionibus pietatis et super omnia sacrarum scripturarum: dam- 
nosum est velle Christianum ab hac lectione retrahere.” Obs. on 
Acts xv. 21. Ms 

The Lord’s day should be sanctified by Christians with pious read- 
ing, and especially with the reading of the holy Scriptures. It is 
damnable to wish to restrain a Christian from this reading. 

Prop. 83d. ‘Est illusio sihi persuadere, quod notitia mysteriorum 
religionis non debeat communicari foeminis lectione sacrorum lib- 
rorum : non ex feminarum simplicitate sed ex superb& virorum 
scientia ortus est scripturarum abusus et nate sunt hereses.’”? Obs. 
on John iv. 26. 

It is an illusion to persuade one’s-self that a knowledge of the mys- 
teries of religion should not be imparted to females by the reading of 
the sacred books. It is not from the simplicity of females, but from 
the proud science of men that abuse of the scriptures has arisen and 
heresies have sprung. 

Prop. 84th. “ Abripere e Christianorum manibus novum testa- 
mentum seu illis illud clausum tenere, auferendo eis modum illud 
intelligendi, est illis Christi os obturare.” Obs on Matt. v. 2. 

_ To take the New Testament out of the hands of Christians, or to 
keep it shut up from them, by taking from them that mode of under- 
standing it, is to shut up for them the mouth of Christ. 

Prop. 85th. * Interdicere Christianis Jectionem sacre scripture, 
presertim evangelii, est interdicere usum luminis filiis lucis et facere 
“ut ee speciem quandam excommunicationis.”’ Obs.on Luke 
xl . 
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To forbid Christians the reading of the sacred scriptures, especi- 
ally of the gospel, is to forbid the use of light to the children of the 
light, and to cause them to undergo a sort of excommunication. - 

It is said that the whole of the one hundred and one propositions 
may be fairly reduced to one or another of the before-mentioned 
five heads. But the foregoing will suffice te show thé doctrinal 
character of the Bull. The curates of Paris who favoured the 
party of Port Royal, in a letter dated January 2d, 1717, addressed 
to the Cardinal de Noailles say of this Bull that ‘‘ the enemies of 
the church and of the state (by whom they mean the Jesuits) 
regard this Bull as the master piece (chef d’ euvre) of their power 
and of their cunning, and as the perfect accomplishment of the 
design, (for which they have so long laboured, ) to make themselves 
the absolute masters of doctrine, and to substitute a system of moral 
unworthy of Pagan sages in the place of that which W1spom itsel 
has given us to be the rule of our conduct.” Be this, however, as 
it may be, we may remark. how absurd it is, in view of the motives 
in which this Bull originated, to ascribe to it the property of infal- 
hbility. Clement XI. took with him upon the papal throne, the 
unsound principles and paltry prejudices which he had previously 
imbibed. Add to this the disgusting intrigues of the Jesuits and 
the unworthy motives by which they were actuated during the 
whole course of the affair—these alone are enough to stamp the 
pretension to infallibility as a blasphemous absurdity. But when 
the reader turns to the matter of this Bull, and finds Pope Clement 
XI. (in the usurped character of the vicar of Christ,) condemning 
with so many abusive epithets as we have seen, such propositions 
as have been just stated relative to the reading of the scriptures, it 
will be impossible for him not to regard the pretension to infallibil- 
ity, as an infamous imposture, designed to corrupt the truth of God 
and ruin the souls of men.* In order, however, fully to show the 





* As the infallibility of the church is a capital point, it is worth the while to 
examine the grounds of the doctrine. God has promised to true believers the 
light and the guidance of his spirit, so that they shall not irretrievably fall into any 
fatal error. ‘These true believers are a different body from the exterior or visible 
charch, which is compared to a field in which tares are sown as well as wheat— 
to a net in which bad fishes are taken as well as good. The true church to which 
the attribute of infallibility belongs, is invisible, There is no exterior and visible 
charch which may not err and fall away entirely from the faith, as experience 
proves. But although it is possible that any visible communion may thus aposta- 
tize, yet the promise of our Lord (Matt. xvi. 18,) will preserve at least some 
portion of the visible church from apostacy, though it may be that which is the 
least considerable in the eyes of men. Indeed the scriptures give us no reason to 
suppose, that great numbers—external propriety and power, are marks of the true 
church. They are rather the marks of Babylon, which is called a great city 
replete with riches and merchandise, (Rev. xviii. 10—13,) whereas the true 
church has ever been and ever will be during this dispensation aptly symbolized by 
the bruised reed—the dimly burning flax—the-oppressed and feeble widow. The 
Romanists who claim infallibility for the papal church, are not agreed upon the 
question where it resides. Some attribute it to the pope, as the Jesuits—others to 
the pope in council—others to a council approved by the pope. But there is not a 
single text of scripture which authorises either opinion. In point of fact, popes 
have erred in fundamental points, as Liberius, who subscribed to the Arian heresy 
—and Honorius, when he embraced the sentiments of the Eutychians, and as 
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enormities of this Bull, it will be necessary to go into the conside- 
ration of the doctrine which the Jesuits deemed Catholic and 





John XXII., when he denied the immertality of the soul. The Romanists pre- 
tend to found the doctrine on the words of our Lord in Matt xvi. 18—** And upe» 
this rock I will build my chureh,’’ and upon Luke xxii, 32—** But I have prayed 
for thee that thy faith fail not,’’ and John xxi. 15, 16, 17—** Feed my lambs,”” 
‘* Feed my sheep.”’ This is not the place to enter upon a discussion of these 
texts. The reader will find the whole subject examined with great ability in 
the Essays on Romanism published by tie Presbyterian Board of Publication. 
They have no bearing on the doctrine. The notion of the infallibility of Coun- 
cils rests upon no better foundation than that of the infallibility of the popes. We 
find one council annulling the decrees of another. Some called cecumenical have 
certainly erred, as that of Ariminam (Rimini) which approved the impieties of 
Arius, and the second Council of Ephesus which authorised the errors of Eutyches. 
_It would in fact be no easy task to enumerate all the errors of Councils. The 
expression of our Lord in Matt. xviii. 20, “‘where two or three are gathered together 
in my name, there am I in the midst of them,’’ cannot be used in support of this 
popish doctrine because the promise applies to an assembly of two or three pas- 
tors, or to anational council, (which they do not hold to be infallible,) as well as 
to ancecumenical council. Besides this, the promise is conditional—to obtain its 
benefit it is needful to assemble in the name of Christ, which is a condition of 
much import. The later councils, especially that of Trent, were far from being 
assembled in the name cf Christ. That Council was governed by a spirit of cabal, 
of interest, of politics, which sought nothing less, than the glory of the Lord Jesus 
Christ. The Council of Trent was convoked by the pope against his will, and 
when he could no longer elude the demand of the church—but when he yielded he 
took such measures as would give him the control of it. He convoked it at Trent, 
which was but three days’ journey from Rome. Not satisfied with presiding by 
his legates at the Council, he resolved that no proposition should be made except 
by their mouth, proponentibus legatis—and the propositions submitted were not 
examined in ful! council, but in particular congregations assembled with the chief 
legate, and when any difficulty occurred, a currier was despatched to Rome, who 
brought back the decision of the pope, which gave rise to a saying que le Saint 
Esprit venoit de Rome a Trente dans une malle, and after that the decrees 
were drawn up in order to be passed in council. And as the opinions of the 
Council were taken individually and not by nations as had been the practice in 
other councils, and as the bishops of Italy who were devoted to the pope exceed- 
ed in number all the rest, it is easy to see that the pope had the control of this 
council. 
Such passages, also, as the following, are relied upon to prove this doctrine— 
** And lo I am with you always, even unto the end of the world.” * And I will 
pray the Father and he will send you the Comforter,”’ &c., “* Howbeit when He, 
the Spirit of truth, is come, he will guide you into all truth,’ &c. These pas- 
sages have a special reference to the apostles upon whom the Spirit descended. 
They were inspired and infallible teachers. But if it be insisted that they are 
applicable to ordinary pastors, each will have the same right in these promises as 
all together, and a national council may as well claim infallibility as a universal 
eouncil. 

As to the notion that a council is infallible, when headed by the pope, it may 
be said, if neither is infallible when separate, both will not be when conjoined, 
and the same may be said of the approval of the acts of a council by the pope. 
Pope Liberius approved an Arian Council held at Sirmium and it has occurred 
that one pope has approved the acts of a council which another pope had rejected. 
In fact this matter depends more upon. the caprice of the popes than on any thing 
else. But does not Paul (in 1 Tim. iii. 15,) call the church of God the pillar and 
ground of the truth? Waving the criticism that what Paul calls the pil/ar, &c., 
is applied to the mystery of godliness of which he speaks in the next verse, we 
may ask what advantage the Romunists can derive from this text. Paul here 
speaks of a church which he calls the House of God, which must be understood 
ef those believers with whom Timethy was then employed, viz., the church at 
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orthodox upon the points to which these propositions refer, but 
this must be reserved for a future occasion. In the mean time, the 
reader will understand, that it is no part of our purpose to justify 
the doctrinal statements of the Jansenist or Port Royal party, 
farther than to say they were very much nearer the truth than 
Molinism, or the Bull Unigenitus. The antitheses thus exhibited 
between Jansenism or Port Royalism or Quesnelism on the one 
hand, and Molinism or (as we perhaps must regard it since this 
Bull) Catholicism on the other, will enable us to ascertain more 
— - specifically the doctrinal errors of the Roman Catholie 
urc 





[For the Spirit of the XIX. Century } 
PAPAL INFALLIBILITY. 


‘Tagre is no error so gross but that some minds will receive and 
hold it. The truth of this remark is so palpable, that it scarcely 
needs even an illustration. Look at the various systems of heathen 
faith. Look at the various doctrines of the Koran. Look at the 
multiplied forms of error on religious subjects in this country— 
Pelagianism, Mormonism, &c. &c. How gross? How absurd ? 
Yet multitudes seem willing to risk their eternal salvation upon 
them. In contemplating such things, the mind becomes in a 
measure bewildered, and feels at a loss how to account for their 
existence. We wonder at the ignorance, the stupidity and incapaci- 
ty to distinguish between right amd wrong, truth and falsehood, 
which seem to eppress the great mass of minds. But amongst all 
the errors which prevail, and which cause the wonder and aston- 
ishment of the beholder, there is, perhaps, none more gross or ab- 
surd than that of infallibility claimed by popery. Next to universal 
supremacy the Romanists claim perfect and entire infallibility in re- 
ference to all articles of faith. Eufallibility amongst men! Amongst 





Ephesus, chap. i. 8. But after that time this very church which Paul so highly 
commends, calling it the pillar, &c., did fall away from the truth, as well as the 
other churches of Asia. But these words of the apostle in fact express simply 
the final end and destination of the church. They do not mean that the church 
will not depart from the trath, as is plain from the example of the church of Ephesus. 
Another passage relied on is Matt. xviii. 17. ‘‘ Tell it to the church.”? This 
certainly refers not to a universal council of bishops representing the universit 
charch, but to a particular assembly of Christians. And the passage, too, has 
only to personal differences between Christians, not to the mysteries of the 
faith. After all, what need is there of an infallible tribunal? God has given us 
the scriptures, as the rale of faith. If our teachers follow them, we must obey. 
If they preach another gospel, we must remember what Paul says, Gal. i. 8, 
ee h we or an angel from heaven preach any other gospel, let him be accursed.’? 
The falsity of this papal notion is shown by the history of Arianism, which 
once prevailed almost universally. With the exception of a few bishops, all the 
rest were Arians. Where was tbechurch then? Was it needful to be an Arian, 
in order to be a good Catholic or orthodox? Councils and popes, the pulpit and 
schools and public authority were all in favour of Arianism. What has happened 
once, may happen again, and this ought to show even to a papist, how little the 
authority of his church ean be depended upon. 
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sinners!! Yet itis claimed, and in virtue of it, all men are required 
upon pain of damnation to submit to the teachings of holy mother 
church! It is, therefore, worthy a few thoughts, and if upén ex- 
amination, the claim be well founded, of course, as we desire to 
be saved, we must be found amongst the followers of his holiness, 
the pope of Rome. Let us, then, spend a few moments in exam- 
ining this subject. 

The first question to be solved is, where does this infallibility 
reside? Unhappily for the poor protestant, he cannot obtain any 
certain and positive answer to this question. The Romznists 
themselves have not settled this point. They claim infallibility, 
but when asked where it is certainly to be found, they seem as 
much divided as if no such thing existed. This very fact, there- 
fore, presents a serious difficulty in the way of receiving this doc- 
trine, by those who have nat learned to yield implicit faith to the 
dicta of Roman priests. 

One class of Romanists tell us that it is found in the pope per- 
sonally, when on any point of faith he undertakes to give a decis- 
ion. Another class supposes it to be found in each general coune 
cil, viewed as the legitimate representative of the Catholic church. 
And still another class supposes it to exist in the general council, 
when their decision is sanctioned by the pope. If it exist any 
where, it must be found in some one or all of these depositaries. 
But if it can be shown to exist in neither; that is, if it can be 
shown, that all these have contradicted each other, time and again, 
then it must be admitted that the claim is not only groundless, but 
arrogant, presumptuous in the extreme, and blasphemous. 

In reference to the infallibility of the pope personally, there is 
one fact which it seems difficult to reconcile with this attribute. 
In the sixth century, Pope Gregory said, ‘‘ whosoever claims the 
universal episcopate, is the forerunner of Antichrist.” Greg. Magn. 
Epist. lib. vi. Epist. 30. Can this declaration be consistent with 
the known and universally asserted claim of the Roman pontiffs? 
Have not Gregory’s successors claimed this very universal episco- 
pate? And does it not necessarily follow, either that they are the 
forerunners of Antichrist, which they will be slow to admit; or 
that Gregory has been guilty of fallibility? Can any other conclu- 
sion be drawn from this fact? Will they admit that the popes are 
the forerunners of Antichrist? If not, are they not shut up to the 
conclusion that Gregory has been guilty of fallibility? And that, 
not in a mere matter of opinion, but in a vital doctrine of the 
system. 

Nor will the conclusion be any more favourable if we examine 
the testimony of impartial historical record, in reference to the 

decrees of councils. Out of a great number of facts we may se- 
lect the following. In 754 a council was held at Constantinople, 
which ordered or decreed the removal of images from the churches, 
and prohibited image worship. But in 787 the second Council of 
Nice met and ordered the images to be restored, and established 
their worship again; and not only so, but anathematised all those 
who in the preceding council had been instrumental in abolishing 
this idolatry. Here then are two general councils directly at issue. 
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Are they both right? Or is one wrong and the other right? Both 
cannot be right. How then is the difficulty to be removed? Cer- 
tainly in no other way than by admitting the fallibility of the coun- 
cils. 

But this is not all; on the subject of image worship, the great- 
est possible contradiction prevails among the councils. Not only 
did the Council of Constantinople forbid the worship of images, 
but the Council of Elvira, held by Constantine in the fourth cen- 
tury, had passed a decree of precisely the same import; yet the 
second Nicene Council superceded the decrees of both these. 

Again, Charlemagne, Emperor of the west, held a Council of 
three hundred bishops at Frankfort in 794; which Council directly 
revoked the decree of the second Nicene Council, and prohibited 
the worship of images. And in 814 Leo, Emperor of the East, 
followed the example of Charlemagne, and by another council at 
Constantinople made the same decrees as that of Frankfort. 

Thus both the east and west united in this object ; but this union 
did not long continue ; for we find that Theodora, the empress 
mother, during the minority of her son, called another Council at 
Constantinople, and in opposition to the preceding Council restor- 
ed the decrees of the second Nicene Council, and re-established 
image worship. But previous to this, Louis the Meek, had called 
another Council in 824, and confirmed the decrees of the Council 
of Frankfort. Some difference of opinion, however, still existing 
in the east, in 879 another Council was called at Constantinople, 
in which it was again decreed that the decree of the second Nicene 
Council was orthodox. And not long after, the Latin or Western 
church yielded the point, and also adopted the second Nicene 
decree as orthodox. 

In such a history of contradictions as this, where is the infalli- 
bility ? Surely it must be delusion of the most wretched kind, for 
any one in view of facts like these to hug this phantom. 

But this is not the only subject on which interminable contra- 
diction prevails. In 1215 the fourth Council of Lateran, establish- 
ed by decree, under the sanction of Pope Innocent the third, the 
doctrine of transubstantiation, or a physical change in the bread 
and wine of the Lord’s supper. This decree from the circum- 
stances in which it was issued mast be considered as the voice of 
the Latin church. And to fix the charge of infallibility upon her 
with regard to this subject, it is only necessary to see whether this 
doctrine was always held by her without dispute, from her own 
ecclesiastics. 

From historical records it appears that this doctrine was not only 
not held, but is inconsistent with the united voice of the orthodox for 
nearly the first five centuries; and that when it was first started, it 
was by an acknowledged heretic. Those fathers who may be con- 
sidered witnesses on this point, are Clement of Alexandria, Ter- 
tullian, Cyprian, Augustin, Athanasius, Gregory of Nyssa, Theo- 
doret of Cyprus, Gelasius, Facundus and Ephrem of Antioch. 
Clement of Alexandria says, the ‘wine is allegorically called 
blood.” —Paedag. lib. i., c. 6, p. 104, and a mystic symbol, ii. c. 
2, p. 156. Tertullian, in the second and third centuries, says ‘ he 
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—Christ—gave the bread the figure of his own body; he conse- 
crated the wine in memory of his own blood’’—Adv. Marcion, lib. 
iii. sec. 12, 13, p. 209, de anim. in cap. de quinque sens. oper. p. 
653. Cyprian, in the third century, says that “by wine the blood 
of Christ is shown forth.”—Ep. Caecil. Ixiii. p. 153-4, Oxon. 1682. 
Cyril of Jerusalem, in the fourth century, calls the bread and wine 
types of the body and blood of Christ.’”’—Catechet. Myst. iv. p. 217. 
Chrysostom, in the same century, calls the Eucharist “ spiritual 
food.”—Comment in Epis. ad Gal. c. v. oper. vol. ix. p. 1022. 
Augustine calls the bread and wine the sign; contra Euin c. 
xii. oper. vol. vi. p. 69, Calon: 1616, and figure of his body and 
blood. Enan. in Peal. xcviii. oper. vol. viii. p. 397. Pope Gelasius, 
in the fifth century, says the substance or nature of the bread and 
wine ceases not to exist; and assuredly the image and similitude 
of the body and blood of Christ are celebrated in the action of the 
mysteries.’ —See duab. Christ. Nat. cont. Nestor, et Eutych. in 
Biblioth. Ptr. vol. iv. p. 422. Facundus, in the sixth century, 
says, ‘the bread and wine are not properly his body and blood.” — 
Defens. Concil. Chalcid. Lib. ix. c. 5, oper. p. 144. 

Here, therefore, we have certain evidence that the church for 
the first five centuries held no such doctrine. And here also we 
have the fourth Lateran Council against Pope Gelasius. Which of 
them is infallible? 

There is stil! another method in which we prove the fallibility of 
the Roman church ; i. e. in those instances in which they contra- 
dict the Scriptures. 

1. With regard to the binding obligation of an oath, the Scrip- 
tures are very explicit. So much so, that they require the oath to 
to be performed, though it be to the hurt or injury of him who 
takes it. If, therefore, the scriptures are the infallible word of God, 
and if it can be shown that the highest authority of the Roman 
church has pronounced oaths not to be binding when “ contrary 
to ecclesiastical utility ;’’ it necessarily follows that she is fallible. 
In proof of this point we find a standing decree of the third coun- 
cil of Lateran, being the eleventh oecumenical council, expressly 
declaring that oaths, ‘‘ contra utilitatem ecclesiasticam,” are not 
to be considered in the light of oaths but of perjuries.—Concil. 
Lat. tert. can. xvi. Labb. Concil. Sacrosanct. vol. x. p. 1517. Now 
as we have before observed, if the Scriptures be infallible, this de- 
claration of this oecumenical Council is and must be fallible. For 
it makes an oath binding or not, in proportion as it makes for or 
against the utility of the church. This feature of the Roman sys- 
tem is finely illustrated in the case of John Huss. The Emperor 
Sigismond had granted him a passport or safe conduct, but the 
hierarchy decreed that the oath of the emperor was contrary to 
ecclesiastical utility, and of course was not binding. In conse- 
quence, Huss was given up to the unrestrained malice, and perse- 
cuting rage of iniquitous ecclesiastics; and exemplified his attach- 
ment to the truth of God, and his aversion to popery, by dying at 
a martyr’s stake and in a martyr’s flame. It needs no eagle eye to 
discover in this iniquitous transaction, the basest perjury, and the 
most glaring fallibility. 
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2. Another instance in which the infallible decrees of an infal- 
lible council, have proved themselves fallible, is in the article of 
the marriage of the clergy. The apostle Paul, under the inspira- 
tion of the Holy Ghost, declares that marriage is not only allow- 
able, but honorable in all, whether minister or layman. But the 
second Council of Lateran, the tenth oecumenical Council, has 
declared that it is unlawful for the clergy of all orders, down to 
the rank of a subdiaconate inclusive. And this not on the ground 
of church order, or mere matter of temporary utility, but on the 
abstract and eternal principle of the unholiness of the marriage of 
the clergy. Thus, the Council declares it to ‘be an unworthy 
deed, that those persons who ought to be the holy vessels of the 
Lord should debase themselves so far as to become the vile slaves 
of chambering and uncleanness.” —Concil. Lat. Sec. Can. vi. Labb. 
Concil. Sacrosanct. vol. x. p. 1003. The marriage of the clergy 
had also been prohibited by Pope Gregory VII., in the first Roman © 
Council held in 1074. Labb. Con. Sacrosanct. vol. x. p. 326-328. 

Thus we find that the Council and the Pope are both against 
Paul in this matter; and the question arises, which of them is 
right? If Paul, then the Pope and his Council have shown them- 
selves to be grossly fallible. 

Here then we might rest the argument ; for we apprehend it has 
been sufficiently shown, not only that popes and councils have 
been arrayed against each other, but that.council has decreed 
against council. And not oniy so, but that both the pope and 
council have contradicted the Scriptures, and that tuo in reference 
to matters of faith and practice. 

The conclusion, therefore, must necessarily be that the church 
of Rome is fallible; inasmuch as she has contradicted herself in 
matters of faith and practice, and especially as she has contradict- 
ed the infallible word of God. Before dismissing the subject, how- 
ever, there are several other remarks we wish to make. 

It is urged by the papacy, that after all,God must have left some 
infallible test of truth for the support and preservation of the church 
in the absence of inspired teachers. To this we reply, that we 
cannot see any good reason why this should necessarily be the 
case. God is under no obiigations to do any thing which he has not 
directly or indirectly pledged himself, by promise or otherwise to 
do. But he has no where specifically or even impliedly promised 
such an infallible test of truth to his church. It might be grant- 
ed, that such a thing would be highly desirable ; but from this we 
cannot determine that he has done so; and moreover, if we could, 
we every where find the existence of such a test contradicted by 
facts. No such thing, therefore has been given. 

But this conclusion may be denied, and certain promises of our 
Saviour brought forward in support of the denial. 

But to all these promises a very different interpretation may be 
given. The principal one, “Thou art Peter,” &c., upon which 
this dogma is founded, is so manifestly, by fair interpretation, in- 
conclusive, that no argument of weight can be built upon it, They 
may deny the interpretation we give, just as we do theirs; but if 
ours be sustained by facts, and theirs rests upon mere dogmatical 
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assertion, it certainly follows that we are correct, and they errone- 
ous in the explication of the promise. But it may still be urged 
by them, is there then no method by which we can determine the 
truth, and form a definite conclusion? We answer, the Scriptures 
are a full, perfect and complete directory of faith and practice. If 
therefore we wish to arrive at certain conclusions concerning the 
truth of any doctrine of faith or practice, let us go to the law and 
the testimony; for if we speak or do not according to this rule, it’ 
is because there is no light in us. And if we differ here, it is a 
difference of interpretation, and can be decided only by a resort to 
first principles and the analogy of faith. 

If after this there is a difference, there is no umpire, and the 
rule of the apostle must be applicd, “let every man be fully per- 
suaded in his own mind.” This is the only probable and rational 
method of attaining to the truth; and in this manner excessive, 
insulated, or unenlightened private judgment, is excluded and the 
way open for a fair decision. 

This conclusion may not suit the views of the hierarchy, but then 
it is the rational and common sense method of coming to a con- 
clusion, and therefore to be preferred to any mere dogma of any 
fallible church. 

There is one other argument which they adduce on this subject, 
but which, by every candid mind must be admitted to have no force. 
It is, that their doctrines and traditions are handed down to them 
in an unbroken chain, from the days of the apostles, and therefore 
must be correct. This argument would answer very well in the 
scond or third centuries, when the successive links in the chain 
_ could be seen without difficulty; but at so remote a period as the 
nineteenth century, no such argument can be sustained. But the 
premises of the argument are untrue, for we have already shown 
that certain doctrines are held now, which were denied both by 
popes and councils to be the doctrines of the apostles. The doc- 
trine for instance of a physical change in the elements used in the 
Lord’s supper, is now held; but we have the evidence of pope 
Gelasius that no such doctrine was held by him or the church in 
his day. Now if it had been a doctrine or tradition of the apos- 
tles, he certainly would not have declared that the “ nature, the 
substance or essence of the bread and wine remained unchanged 
or the same.” Other instances might be adduced, but this is en- 
tirely sufficient. For if the claim of infallibility be disproved but 
in one case, it is lost entirely. If infallibility has been guaranteed 
to her at all, it must be uniformly exhibited, or no one will be able 
to tell when she is, and when she is not infallible. Hence, in view 
of the endless contradictions, and errors into which the papal 
ehurch has fallen, no one with a mind free, and unprejudiced, 
can fail to pronounce her claim not only utterly groundless, but 
supremely absurd. 

There is one fact which it seems to me should make the friends 
and advocates of popery, at least in this country, extremely slow to 
assert this claim. It is, that if she be infallible, she is now what 
she has always been, and vice versa. If so, then she still asserts 
supreme temporal &@ well as spiritual power—she sanctions as 
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righteous and just, the most bloody and cruel persecutions—she 
claims the right of dictating not only what every man shall believe, 
but what every man shall do, both in temporal and spiritual things. 
She still maintains that it is lawful to kill heretics, and declares 
that no faith is to be kept with them. She still withholds the 
Scriptures from the laity, and excludes all who do not receive her 
dogmas, from every hope of heaven. She once held these doc- 
trines, unless indeed her own bulls, decrees, councils and histori- 
ans have grossly slandered her, and therefore if she be infallible, 
she must hold them now. But how do these doctrines quadrate 
with civil and religious freedom? And what influence would they 
exert upon the institutions of this country if they should gain the 
ascendency? If her advocates and apologists deny that she holds or 
teaches them now, they at once strip her of that which has been her 
boast, and destroy at once her vaunted infallibility. They are at lib- 
erty to do so if they choose, but they must remember at what cost 
they doit. If she has renounced them, let her say so, and thus con- 
fess before the world her enormous sins, and her flagrant arrogance ; 
but let her not at the same time, continue to assert her infallibility. 
It is evidence of unspeakable depravity for any one to claim this 
attribute, for it belongs in its absolute sense alone to God. Men 
can become infallible, therefore, only by being transformed into 
gods, which is impossible; or by being inspired or controlled di- 
rectly by divine influences, as were the prophets and apostles. If 
they claim infallibility on the first ground, they are to be pitied, as 
they thereby give evidence of their fitness only for a lunatic 
asylum. If on the second, they are not only utterly deficient in 
their proofs, but they degrade the exalted character of God and 
make him partaker of the most atrocious wickedness. Look at 
the horrible enormities committed by almost the whole order of 
the papal priesthood. The abandoned licentiousness of many, 
and the shameless infidelity of others, and who can believe for a 
moment, such men have been, are, or can be, the depositaries of 
infallible divine influences! ‘‘Credat Judaeus Apelles.”—There 
is therefore no evidence from any quarter that she has been at any 
time possessed of this attribute, and it well becomes not only 
Christians, but al] men, to resist by all reasonable and moral means, 
the increase and triumph of the papal system in thiscountry. May 
God in great mercy deliver the churches and institutions of this 
country, from the ‘‘ tender mercies” of this infallible church. 





WILL ANTICHRIST BE DESTROYED SOON?—LETTER FROM REY. 
JAMES C. BARNES.* ; 


Dear Brother:—In a late No. of our Missionary Chronicle, we 
find the statistics of the Roman Catholic Church, taken from “The 





* This excellent friend authorises us to expect from him a series of communica- 
tions for our pages on the subject cf The Latter Day Glory of our Redeemer’s 
Kingdom. This subject is one of exceeding great interest to every pious heart, 
and has, of late years, been strongly and extensivelywtevived throughout most 
of the churches of God. Like all other subjects lying yet in the womb oftime, 
it is as to its details, necessarily a matter rather of conjecture than of certain 
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Metropolitan Catholic Almanac, and Laity’s Directory for 1842, 
published in Baltimore.” Here we have before us a summary of 
the strength of this hierarchy in the. United States amounting to 
1,300,000. Also, their total number aT THE LOWEST CALCULATION, 
throughout the world, estimated at the round sum of 156,000,000! 
Now, if what is advanced by most Protestant writers since the 
days of Luther be true, that, this stupendous power is the ANTI- 
Curist, spoken of by Daniel the Prophet, the Apostle Paul, and 
John the Beloved; and, according to the views of some of Christ’s 
servants, to be destroyed antecedent to the second Advent of Mes- 
siah and his universal reign on earth;—according to the prophet 
Daniel by the stone cut out of the mountain without hands ; accord- 
ing to Paul, with the breath (or command) of Messiah’s mouth, 
and the brightness of his coming; and according to John, with 
the sworp of the Almighty Conqueror—(see Dan. ii. 44; 2 Thess. 
ii. 8, Rev. xix. 19—21.) the interesting question occurs—Is there 
evidence to satisfy the serious, inquiring mind, that this gigantic 
power is tottering to its fall? 

This has been gravely asserted by some worthy and pious breth- 
ren and fathers, and published throughout christendom. This we 
believe is the general opinion of those who beiieve that the won- 
derous light of the present age will presently be swallowed up in 
the splendors of the latter day glory. Connected with this subject 
the question assumes considerable importance. What then are the 
evidences adduced to prove that the Roman Catholic Hierarchy is 
tottering to its fall? One of the most popular we have noticed is, 
the loss of influence among the crowned heads of Europe. It is 
asserted without much evidence, that no King or Emperor can now 
be found on the continent, who would stand as°a servant to his 
Holiness the Pope, and hold his stirrup while he mounted, or kneel 
at his foot-stool and kiss his slipper. But few monarchs in past 
ages, ignorant and deluded as many of them were, that would thus 
have condescended. Crowned heads in general, as well as their 
subjects, are too much elevated in this literary age, to stoop in this 
manner; but we have no reason to doubt from what we know of 
the devout veneration in which Roman Catholics hold the Pope, 
that there are monarchs now in Euroge, who would not only wait 
on his Holiness, and hold his stirrup—but who would consider it 
an honor to kiss his toe, although they might not be quite so willing 
to make it public as in past ages. 





knowledge, and therefore peculiarly requires sobriety and moderation in dogma- 
tizing about it. It is indeed a matter of plain revelation and of unquestioned faith, 
that the ehurch of Jesus Christ will finally agd triumphantly pervade the whole 
world; and that the Lord Jesus will in some very glorious manner, come again a 
second time without sin unto salvation. But the time, the manner, and the rela- 
tion of these grand events in the great scheme of Redemption and prophesy—are 
questions of much difficulty, and have always divided the opinions of God’s peo- 
ple. There are many reasons which make it very agreeable to us to occupy a 
portion of our pages with this-subject; not the least-of which is that it has a very 
er and remarkable connexion with that great papal controversy to which a 
part of our labours have been, by God’s providence, long directed, and to which 
this periodical has a somewhat special reference. It is to this aspect of the ques- 
tion that the present let#éf of Mr. Barnes, (which was published some time ago in 
the west, Lut is now communicated for this periodieal in a corrected form,) par- 
ticularly alludes.—[Ep, 
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What evidence is there, that can be relied on, that in any one of 
the ten kingdoms into which the old Roman Empire was divided, 
the influence of the pope is destroyed ; and where is there a crown- 
ed head now in authority, in any one of those kingdoms, who is . 
not in one way or other engaged in advancing the interests of Rome? 
With one exception I believe [and that exception is nominal, } all 
are professed Catholics, and being such, they aré bound by the very 
same ties to that hierarchy that bound monarchs centuriesago. A 
Roman Catholic in the nineteenth century is the same as a Roman 
Catholic in the sixteenth century. And altho’ worldly policy and 
the spirit of the age may restrain the monarchs and princes of Eu- 
rope from following in the bloody steps of the Duke of Alva, or 
acting over again the scenes of the Eve of Bartholomew; never- 
theless all that is necessary to aid the Pope in grasping universal 
empire, and governing the world by a nod from the chair of St. 
Peter now is, and will be contributed in money and influence by 
the crowned heads, and royal blood in the popish communion in 
Europe. Another evidence of the decline of popery which is pre- 
sented by some, is the cessation of persecution unto death. It 
can only be asserted with any shadow of truth, that persecution 
has ceased in popish countries in this one particular; Protestants 
are not now openly and publicly put to death for their faith; but 
has persecution ceased? Are the followers of the Lamb tolerated 
in ‘their religion, and permited to worship their God and Redeemer 
according to the Word of God and the dictates of their own con- 
science, in Roman Catholic countries? Are they received by Ro- 
man Catholics as brethren in the Lord and lovers of the same Saviour 
they profess to worship ?—Far, very far from it. Protestant Christ- 
ians are treated in the same manner now in the dominions of the 
Pope as they were three centuries ago, with the exception that 
they are not publicly executed. What if the fires of persecution 
at this period do not burn so fiercely as in centuries past ?—What 
if the inquisitions are now closed—turned into barracks or ware- 
houses ?—Are we, therefore, to suppose, and to declare that popery 
is about to become extinct? Can any intelligent Christian believe 
it? Truly it is only a change of measures.- All societies are fond 
of new measures; and it requires new measures to convert a new 
world to Rome !—Furthermore, can any Christian suppose because 
wealthy establishments of various orders in Italy, Germany, and 
Spain, are stripped of their overgrown resources which have been 
accumulating and rusting for ages, and those resources in consum- 
mate wisdom are now directed across the Atlantic to build church- 
es, cathedrals, colieges, &&c., among us; that therefore, poperty is 
on the decline ?—none can believe it. Who does not know that 
the distinguished Prince Metternich is now doing vastly more for 
the Pope, and the interests of Rome than ever the Duke of Alva, 
Catharine de Medici, or any Inquisitor General ever did in their 
days of blood !—But there is another fact adduced by some to prove 
that popery is on the decline.—That is the advancement of litera- 
ture, and the arts in this age of light, and the march of mind. It 
has been gravely asserted that the pope himself is about to commit 
suicide by building colleges in the old city Of renown. We feel 
great veneration for the opinions of brethren and fathers, who may 
entertain and advance such views. But we can discover no evi- 
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dence from the scriptures of truth, or from matter.of fact, that the 
light of science has in any degree in past ages, or ever will be the 
destruction of this hierarchy. What are the facts?—Every man 
- ~ @t all familiar with civil or ecclesiastical history, well knows that 
e during what are called the dark ages, the Roman Catholic Church 
was.literally the sole depository of the arts and sciences. The 
polite literature of the world, now diffused over many nations was 
almost if not entirely confined for ages to that communion, while 

the rest of the world was comparatively in a state of semi-barbarism., 

And yet when the pious mind goes in search of the real spiritual 

church of Christ, and the living members of the living Head; he 

does not find either the one or the other, where he finds the arts 

and sciences—in courts and lordly palaces—but among the hardy 

mountaineers of Switzerland, Scotland, the persecuted Moravians, 

and others of a similar spirit, who were counted the filth and off- 

scourings of all things, of whom the world was not worthy. Nor 

do we find that the arts and sciences then monopolized by the vota- 

ries of Rome had any effect whatever in converting and spiritualiz- 

ing that church, or removing the dreadful moral corruptions that 

were at length the occasion of Luther’s attack on the man of sin, 

and bringing about that glorious reformation which turned the 

hearts of multitudes to the fountain of purification. True, Luther, 

and Calvin, and many of their associates were learned men, and 

doubtless they were thankful for their advantages in this respect. 

But their literature although in its proper place important, as was 

their bodily health, and strength, and a competency of the good 

things of life ; it would be as correct to assert that Luther’s strength 
of body or power of speech was the cause of the glorious Reform- 
ation, as to say that it was effected by the literature of these great 
tien. © The main spring of the whole work is to be found in the 
sound conversion of the hearts of the great reformers, by the Spirit 
of the living Saviour.—There were, no doubt, very many as sound 
literary characters in the Romish communion, as was Luther and 
his associates in their day, and probably many far more scientific, 
and yet they remained and lived and died in darkness and moral 
pollution, while he and his companions were brought into the light 
and liberty of the children of God. 4 
Nor do we believe there exists a particle of evidence that the 
Reformers entertained the thought for a moment that the light of 
science would ever prove the destruction of Rome, which they 
uniformly call Antt-Curist.—Literature and science, have ever 
been the boast of Rome—such is the fact at the present moment. 
Have they feared the light of science either ancient or modern? 
Do they fear the refined literature of theage? They donot.—Ten 
thousand facts prove that both in Europe and America, their great- 
est men are the firm friends and staunch advocates of theliterature 
of the age. The best of all evidence on this subject is that they 
are devoting millions of dollars on both sides the Atlantic, with the 
lives and talents of hundreds of distinguished men in their com- 
munion to the advancement.of literature in all its branches; and 
yet they remain strict, and faithful adherents of the Pope. - Now, 
we are called in the face of all this evidence, gathered from the past 
ages, as well as the present—(which proves just the reverse,) to 
believe that literature, science, colleges and their adjuncts, are yet 
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to be the downfall of popery. For one, we would as soou believe 

that steam navigation and railroads, will hereafter convey the ran- 

somed of the Lord to the New Jerusalem, that air balloons will be , 
used to carry departed saints to the bosom of Abraham. «In view , bad a 
of what has been advanced, it may be asked, is there scriptural ° 
evidence to believe that before the latter day glory, this gigantic 

power shall fall to rise no more ?—We answer, in’our humble opin- 

ion, there is. To the following passages of God‘’s Holy word, we 

refer the disciples of the Saviour, who with the spirit of a little child 

are willing to sit at his feet and learn his revealed will. Dan. ii. 
35—44, 45 ; vii. 24—26; xi. 45; 2 Thess. ii.8; Rev. xviii. l\—21; 

Rev. xix. 19,21. May the God of all grace give us understanding 

and grace to watch and pray and wait for the coming “er — 





(For the Spirit of the x1x. Century.] 
THE THEOLOGICAL EXAMINER. 
No. V. ; 
Havre. doxpalers. 


O Jerusalem! Jerusalem! thou that killest the prophets, and stonest them which 
are sent unto thee, how often would I have gathered thy children together even as 
a hen gathereth her chickens under her wings, and ye would not!—Matt. xxiii. 37. 


Is the doctrine of sovereign grace inconsistent with these words 
of our Saviour? 

The difficulty in this passage of Scripture is precisely the same 
as that in those which enjoin duties and offer salvation to all man- 
kind universally, whilst no one will perform those duties or accept 
of the salvation but they who are effectually inclined and enabled 
to do so, by the operation of the Holy Ghost upon their hearts, in 
accordance with the eternal purpose of divine election, 

The alleged objection is this: ‘ If mankind are unable to accept 
of salvation, without the aid of super-natural grace, it would seem 
oa be insincere to make the offer of salvation, after determining to 

ithhold the grace, and unjust to punish for the non-acceptance.” 

This objection is based upon the supposition—Ist. That man is 
not under an original and immutable obligation to obey his Maker. 
2d. That in what way soever man has lost the ability and the wil- 
lingness to serve his Master, he is in no-wise guilly in relation to 
it; it is his mere misfortune; and consequently, 3d, Under these . 
circumstances, it is insincere to inform him of his duty, unless the 
grace be imparted by which he can perform that-duty ; and unjust 
to punish any for disobedience, unless equal grace is given to all, 
Now since this is all mere assumption—a ‘aking for granted of \ 
that which is false, and therefore inadmissible, the doctrine of ‘sal- | 
vation by grace,’ can have nothing to fear from objections raised 
upon such a foundation, and it cannot be inconsistent with any J 
passage of the word of God interpreted upon such principles, 

But let us examine the matter a little in detail. 

1. When the Almighty Creator made man in his own image, it 
pleased him, in kind condescension, to enter into a covenant with 
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the creature, by which eternal life would be the reward of perfect 
obedience ; and eternal death the punishment of transgression. 
But to promise a reward for obedience was an act of mere favour, 
our obedience being no less due, though no reward had been pro- 
posed. For the simple fact that God is the author of our existence, 
is alone a sufficient ground of the most sacred obligation to obey 
his will concernifig us. Our disobedience of the Divine will, 
therefore, whilst it forfeits the reward and incurs the penalty 
does not alter our relation to our heavenly Parent, as his creatures: 
this is a changeless relation, and is the basis of an eternally inalien- 
able obligation to render him perfect obedience. Our rebellion 
cannot render us independent of our lawful Sovereign. Our sins 
do not release us from duty. Altbough sinners, we are still God’s 
creatures, and as such, bound to obey his will, and liable to the 
consequences of transgression. This is true of every creature in 
existence, from the arch-angel before the throne to the meanest 
fiend in perdition. Now if it is the duty of the creature to obey 
the Creator, under all possible circumstances; whether in heaven, 
on earth, or in hell; there can be no possible impropriety in our 
being informed what our duty is—how to perform it—and that we 
shall be rewarded, or punished according to our deserts. And the 
information may be furnished in any way according to the pleasure 
of our Heavenly Father; either in the form of a simple precept, or 
prohibition ; or as precepts and prohibitions mingled with promises 
and threatenings. 

2. Man having sinned against God, is under a righteous sentence 
of condemnation. He isnevertheless, as responsible as though he 
had not sinned. This follows from what has been said: additional 
proof is found in the undisputed fact, that all unconverted men sin 
with the perfect consciousness that no compulsory force is exercised 
upon them: and that they not only sin freely and willingly, but 
also with approbation of their transgressions. Since then, whilst 
unconverted, we are perfectly conscious that we sin voluntarily 
and not by unavoidable constraint, it is contradictory to reason, to 
ascribe our sins to any foreign source; and absurd in the lastde- 
gree, to attribute them “fo the withholding of Divine grace; for 
that being a mere negation, cannot be the cause of any thing. 
The cause of sin, therefore, must be in the sinner himself; and as 
this cause operates with the sinner’s free consent and approbation, 
it is unquestionably just to hold him accountable for all the conse- 

wences of his sins, which he is conscious he commits voluntarily. 

ut the sinner’s inability to repent and turn to God, is the result 
of that spiritual death, inflicted in execution of the threatening 
** In the day that thou eatest thereof thou shalt surely die.” Gen. ii. 
17. Now if it is unjust to punish a sinner after he has sinned, it 
must be because his sins render him irresponsible; than which 
nothing can be more absurd, for in that case, the way to be relieved 
from all obligation and all responsibility in future, would be to 
abandon ourselves to the commission of every crime. But all ad- 
mit that it is perfectly just for the Righteous Judge of all the earth, 
to punish every sin of the creature. And the only ground of jus- 
tice for him to do so is that the sinner’s future responsibility is 
indistructable by any consequences of his former transgressions. 
If, therefore, a sioner continues responsible after the commission 
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of sin, so as to render it just for God to pmmish him ; it follows a 
fortiori, that it is perfectly consistent with justice and sincerity to 
address him as a responsible being. And there is no possible way 
of doing this but by precepts, prohibitions, commands, threaten- 
ings and promises. 

To illustrate the preceding remarks, take the following: ‘ As I 
live, saith the Lord, {I have no pleasure in the death of the wicked ; 
but that the wicked turn from his way and live; turn ye, turn ye 
from your evil ways; for why will ye die?” Ezek. xxxiii. 11. In 
this the Lord informs the wicked, Ist, That it is their duty to turn 
or repent. This it is perfectly right for him to do; for repentance 
is the unquestionable duty of the impenitent, whether they ever 
perform that duty or net. 2d. The Lord swears by. his own eternal 
existence, that he has not determined their perdition in consequence 
of any pleasure or delight which he takes in their misery. 3d. 
He calls upon the wicked to declare the cause of their perdition, 
if it be not their voluntary determination to do that which justly 
deserves eternal death. If, therefore, the cause of a sinner’s ruin 
is his own wilful sins, he alone is to blame, and not the Lord for 
withholding saving grace, which not being due to any, may be with- 
held from all. 

Again, when our Saviour said to the Jews, ‘‘Come unto me all 
ye that labour, and are heavy laden, and [ will give you rest,’”’—he 
not only informed them that it was their duty to come unto him as 
their Saviour, but also encouraged them to come by promising 
them rest. Now to prove that he was insincere in making this 
promise, it will be necessary to show that it was not their duty to 
come to Christ ; and that he did not intend to bestow the gift, if they 
had come to him. The fact that they were unable of themselves to 
come to him, resulted neither from physical necessity, nor from 
his sovereign pleasure in withholding grace; but from the guilt of 
sins wilfully committed ; they, and they alone, were responsible for 
their rejection of him, and he could not be insincere in giving thie 
invitation, And after they had sealed their doom by finally reject- 
ingyhim, what could have induced him to disregard the loud hosan- 
nas of the adoring multitude, when descending Mount Ulivet, 
(Luke xix.) he beheld the holy city in its gorgeous splendour ?— 
What but deep sympathy for its devoted thousands could have 
caused the shedding of those tears which fell but for others’ woes? 
And when exhorting them for nearly the last time, every argument 
appearing to fall powerless upon their hardened hearts, did he not 
in the very form of that touching lament, ‘‘O Jerusalem, Jerusa- 
lem!” the most beautiful that language can express, evince at once 
the sincerity of all he had done to save them; and that they having 
wilfully resisted all the efforts of his grace, and the strivings of his 
Spirit, were guilty of their own perdition? 

Salvation is of God—perdition is of men. This is the consci- 
ousness of every sinner, when brought to the test. He prays for 
mercy, pardon, and heaven, as things to which he has no claim. 
He’asks them, therefore, not in his own name, but in the name of 
him who shed his precious blocd for the guilty. He acknowledges 
they may be justly withheld from any, because they are due to none ; 
and he feels that his sins have earned the wages of death, and that 
the righteous law of God would approve the sentence, should he 
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be finally condemned, though eternal life, the gift of God, be be- 
stowed upon all the world beside. 


J. P.C. 





SOME ACCOUNT OF THE LATE REV. JOHN H. REDINGTON, WITH 
PARTS OF HIS CORRESPONDENCE AND ILLUSTRATIVE NOTES 
THEREON. " 


Article Third.—Letters written in 1838. 
MoscoW, Livingston Co., NV. ¥., May $d, 1888. 


My Dear Brother:—Grace, mercy, and peace to you. I wrote youa 
letter from Wilksbarre, Pa., 2ist Oct. last, which I know not whether you 
received. It, however, required no answer. [ have since frequently thought 
of writing te you again, that you might knowa little what was taking place 
in Moscow and in this region, but I have net till now actually set myself 
about it. . 

And now what shall I say? Why “the Lord reigneth, let the earth 
rejoice.” O that i had more “faith in God,” and could with a spiritual 
eye, see him upon the throne, working all things according to the sovereign 
vee pleasure of his will. “ All things work together for good to them 

at love God.” Am I among the number? Then why am] fearful? ‘ He 
hath said I will never leave thee nor forsake thee, so that we may boldl 
say “ the Lord is my helper and I will not fear what man shall do unto me.” 
Blessed assurance! O that it were mine!—But I am to tell you, dear 
brother, some thing of our concerns. And first, the Lord has been graci-. 
ous and merciful to myself, wife and little child, so that we have wanted 
nothing for our temporal comfort. As to my soul, it is quite too lean. I 
am almost like a dry stick—grace seems weak, corruption strong within 
me. ‘*O wretched man that I am, who shall deliver me from the body” of 
sin and death which [ carry about with me? I thank God there is hope, 
even for me, throught Jesus Christ. 

In the providence of the “ only wise God,” I have been called to pass 
through some conflicts within months past—Without, have been “ fight- 
ings,” within, “ fears,” yet I thank the Lord Jesus, he hath upheld his poor 
servant hitherto. Except a small remnant who hold to the Assembly, my 
sword is against every man, and every man’s sword is against me inthis 
région. The last year’s Assembly and its doings are held in utter execra- 
tion, by the great majority in this quarter—and dear brother, let not Satan 
stir your pride when | inform you that = your own name, is poured 
out an extraordinary measure of abuse. You are accounted chief among 
your brethren, in the curses the adversaries bestow. But the day ma 
come (which may God grant,) and wili come, if the great and good wor 
of Reform, so happily begun in our church last year, be duly carried on 
and finished, when those who had a principal hand in giving the first sue+ 
cessful blow, will not be forgotten in the grateful recollections of after pious 
generations, however they may be treated now. 

As to the state of things in this church, I remark they are far from being 
se well as [ could wish.—There is “ no king in Israel” here, so that every 
one dves “ what is right in his owneyes.” Be assured this state of things 
is a great grief and vexation to my soul, but I cry to God for patience 
and hope for better things. 

The opposition has been very strong, ever since this church went hack 
to the Assembly. The enemy is indefatigable, and leaves no stone unturn- 
ed to defeat the truth. Three of our elders out of six, have of late staid 
away from our session meetings altogether. Many of the New School 
stay away from the sanctuary, and the public ear is filled with all sorts of 
evil reports and scandals against that part of this church which holds with 
the Assembly. ‘The minds of some of our weaker and less established 
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orthodox brethren have been shaken by the mis-statements which have 
continually been buzzed in their ears, so that now the male members of 
the church are about equally divided as to Old and New School. We 
should long ago have called our refractory members to an account, if the 
state of public sentiment in this community, would have sustained us—but 
we all knew it would not. And further, we were not certain whether the 
next Assembly would confirm the doings of the last, and so thought we 
had better wait the issue of the meeting of that body, before proceeding to 
deal with those members who set the authority of our church at defiance. 
We intend to trust in God and do our duty, when called to it. If the New 
School prevail in the next Assembly, of course the orthodox in Moscow, if 
they will maintain their integrity, must go out and build on a new founda- 
tion. But if the Old School prevail, what shall we do with those who will 
not submit? Shall we commence a regular judicial process against them, 
and make them conform or cut them off? This would be a very tedious 
and difficult matter, and I hardly know howit wouldend. I have thought 
of another way; and submit it for your opinion. If the doings of the last 
Assembly are confirmed by the next, why cannot we go through our chureh 
in Moscow and ascertain of every member, whether he or she, will or will 
nut abide by the Assembly’s decision, and write down their names. Then. 
in respect to those who expressly and finally refuse to submit to the author- 

ity of the church, let the session bv a single act declare them all out of the 

church, in the same manner in which the Assembly proceeded with the 

four Synods? Why may not this session act upon a corrupt part of this 

church, as the Assembly did upon the corrupt Synods, the reason of the 

action being the same in both cases? Certainly it may be considered that 

individual members of a church came in under the plan of union, and that 

plan being annulled, and they refusing to conform to our standards, will it 

not aon that they are out of the church? Please let me know your 

mind. 

I have another question to propose. The opponents in our church and 
society (this last is a very loose thing, and it is difficult to say who belongs 
to it,) own about two-thirds of the meeting house. Now suppose the next 
Assembly confirms the last, of course the orthodox in this church and soci- 
ety, would in the eye of the law be the true Presbyterian church and soci- 
ety of Moscow ; but suppose the others being the majority, should attempt 
to exclude us from the house, would you advise to “ appeal to Cesar,” or 
to go to law for our legal rights, or quietly go and build anew? In the 
latter case, we shall get rid of all the rubbish at once—in the former, we 
should have the Herculean task of cleansing the sanctuary and making the 
crooked things straight. ‘There is a vast amount of wood, hay and stub- 
ble in our churehes, None but God can effect a thorough reform. 

you are appointed to the next Assembly. It may be a case of 
complaint from the Presbytery of Susquehanna, against the Synod of New 
Jersey may come up. The ground of it will be the Synod’s refusal to give 
us a Presbytery in this region. If the Assembly have the constitutional 
power, under the circumstances to do for us what the Synod refused, I 
think it would greatly aid the cause of orthodoxy in this quarter, for the 
Assembly to give us a Presbytery immediately instead of sending the mat- 
ter back to Synod; but perhaps it would not be regular—if so, by no means 
let it be done. May God, for Christ’s sake pour down his Spirit upon the 
Assembly. The time is at hand. Let the friends of truth be “ instant in 
prayer.” I hope there will be no temporising—no going down into the 
“ plains uf Ono” The orthodox must plant themselves upon the standards 
of the church, and reject every thing which dves not conform to them. I 
get your Magazine. I see you are not without troubles. May the Lord 
ive you the wisdom, prudence, and fortitude which you need. Do you 
nd time to pray, in the midst of your press of affairs? ‘ Pray without 
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eeasing”—pray for me and for Moscow. The grace of our Lord Jesus 
Christ be with you. 
Affectionately yours, 


Rev'd R. J. Breckinridge, Baltimore. Jonn H. Repinerton. 


Tell me how things are likely to go in the Assembly. 

Should the orthodox remnant here be hardly pressed and unable of them- 
selves fully to sustain a minister, and should it be for the interest of truth, 
and for the glory of God, stoutly to maintain this post against all opposi- 
tion, eould we get a lite pecuniary aid from our brethren at a distance 
without applying to the Board of Missions? If we could pick up a little 
here and there, it might answer us. ‘Fhe orthodox here are disposed to 
do all they well can. J. i R. 


Moscow, Livingston Co., V. Y., May 10th, 1838. 


My Dear Brother:—1 wrote you on $d inst., and without waiting for a 
reply, now address you again. Sinee the date of my last, I have learned 
that you have been appointed a commissioner to the next Assembly. For 
this i thank the Lord. Whatever faults you may have (for doubtless you 
have a share of what falls to the common lot; and I have yet to learn that 
you set up any claim to perfection,) | think you eould be ill spared from 
the highest judieatory of our ehurch, in the approaching great erisis. And 
may ‘“‘ grace, merey and peace, {rom God our Father, and Jesus Christ our 
Lord” be with you and with all whom he has called, or shall call to put their 
hands te the great work of reformation m ourchureh, Great indeed it is, 
and in view of it, we might at onee sit down in hopeless despair of its happy 
accomplishment, were it not for the promise of Him who said “ upon this 
sock Iwill build my church. and the gates of hell shall not prevail against it.” 
J} confess my heart would utterly melt within me in view ef the abomina- 
tions in our Zion, did } not remember what God, in times ‘past, has done 
for his chureh when her enemies seemed just ready to destroy her forever. 
It pleases the Lord, to give me by degrees, some faint view of the present 
deplorable condition of the Presbyterian ebureh—and O that he would 
enable me to sigh and ery (see Ezek. ix.) for the evils that exist! You 
may see some of my poor thoughts on this subject in the Presbyterian of the 
5th inst., under the head, “ healing the hurt slightly.” 1 thank the Lord, 
dear brother, that I have no fears that you will be among the number of 
alight healers, but I greatly tear that others will. Perhaps my apprehen- 
sions are too much excited, being surrounded as I am with New Schoolism 
io all its forms, and knowing as | do, that in every one of these forms, it is 
the deadly enemy of our old Presbyterian system. I repeat, that there is no 
form of New Sehoolism, in this region, not excepting that which would pass: 
for first rate Orthodoxy in New England, but what is the determined and 
implacable foe of Presbyterian Old Schoolism, properly so called. Ispeak 
advisedly and from knowledge, and with the very kindest feelings towards 
the persons of all who oppose us. If the thing can possibly be done, in con~ 
sisteney with truth and righteousness, (and this I trust you do not doubt, i. e. 
as to the right of the matter) maintain fully the position taken in the As- 
sembly of last year, in regard te the four Synods; and if the thing is not 
done, it will be a suicidal act—it will be nothing short of moral self-murder, 
eommitted hy the whole Presbyterian church, through her delegates, law- 
fully eonvened. 

} would therefore beseeeh-—yea, charge you, in the Lord, beloved brother, 
to set your faee “like a flint” against any and every proposition {rem what- 
ever quarter, to admit the four Syneds, or any part ot them, into our church 
again, on any generalexamination or representation of things. Stiould any 
Presbytery, in the three excluded Synods of N. Y., present itself at the bar 
of the Assembly, and claim admission on the ground that it is strietly Pres- 
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byterian in doctrine and in order, do not believe it for a moment. There 
is no such Presbytery in all this region. Would to God there were !—Be 
assured, dear brother, and let every one who holds with you be assured, 
that there is no such Presbytery in all this quarter, unless those who deny 
the doctrines of original sin, atonement and imputation, as plainly laid down 
in our standards, are to he considered as strictly Presbyferian. And if so, 
farewell to our standards—farewell, in short, to every thing worth the name 
of Presbyterian in these United States, under the present organization of 
this body. 1 remember well what you said to me in a letter last September, 
and I remember too, what was expressed in the resolutions of the Presby- 
tery of Baltimore, about the same time. No doubt those things are freshly 
remembered by you, and I should do you great wrong to suppose your 
mind had in the least changed. If, then, the four Synods, as such, are ad- 
mitted on any terms, f shall confidently expect, if ne one else makes a move, 
to see brother R.J Breckinridge, under God, lead off, in the formation of a 
new Presbyterian church worthy of the name, with just as many as with 
heart and soul will follow him.* Alas for our poor church! Many are her 
wounds! Is it possible she can be healed? “Is there no balm in Gilead ? 
is there no physician there?” The reports which you will have from Sy- 
nods of their complying with the dircetion of Assembly, in causing all 
Presbyteries and churches in their bounds to become strictly Presbyterian 
in doctrine and order, will, 1 fear, in mostinstances be a mere evasive sham. 
Is the Presbytery of .Montrose and Col. Jessup, for instance, strictly Prese 
byterian, and yet I doubt not you shall have such a repert.— But perhaps I 
trouble you, and may seem officious, and- were it not so, I must close for 
want of room. Yet before doing-so, { have a favour to beg, and it is, that 





* The editor of this journal thinks it is due to himself and to historic trath to 
say, that he wis Slways and utterly opposed to the secession of the orthodox por- 
tion of the Presbyterian charch from its bosom; and that he never, at any time or 
under any circumstances failed to oppose this plan. ‘The alternative presented in 
the closing paragraph of the Act and Testimony adopted in the spring of 1834, 
and which it is known he drew up by special order of those who issued it—was ia 
substance this, that the orthodox would continue their efforts till they had reform- 
ed the church, or purged it, or been themselves ‘cut off.’ It is indeed true, that 
many persons amongst us, and at various times, going back as far as the Assembly 
of 1831, did contemplate secession; and that this calamitous result was, with 
great difficulty avoided, on several occasions. It is also true, that the Assembly 
of 1837 met, with a fixed determination on the part of a large portion of the 
erthodox members of it, to secede on the rising of the body, if our troubles were 
not settled during that session. It was, in fact, with this alternative before our 
eyes, that the majority in that Assembly acted throughout. And the writer of 
these lines, new says, as he has often said before, that while he sincerely believes 
every leading act of that body was in itself right, and under the circumstances 
indispensable, and while indeed he is ready to be held, as he ought to be held, 
responsible in a large measure fur most of them; yet, he then thought, and he 
still thinks, a better and a more efficacious settlement of our affairs could have 
been made, if matters would have borne greater delay, and a more patient and 
thorough dealing. And that they would not bear it, was the result of a public 
sentiment which he had no share in producing, (for he was in Europe from March 
”36 till May °37;) with which he did not entirely sympathize; and which he 
respected and obeyed, simply because, being right in its general direction, and just 
in its general aims, he judged it impossible to resist its minor requirements without 
involving the church in ruin. It is but jast to say, that the conduct, principles, 
and avowals of the New School party, especially in the Assemblies of 1836 and 
°7, rendered all delay extremely dangerous, and all trust in them very nearly allied 
to fatuity; and that nothing but unlimited confidence in the constancy, piety, and 
devotedness of the orthodox, could justify any one in desiring or recommending 
less than the most energetic action. It is right, also, to add, that every subsequent 
developement has proved the New Sehool party to have been both a worse and @ 
stronger party, than most persons believed them to be, even in 1837.—[Ep. 
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80 s00n as it is certainly known how matters are likely to go in the Assem- 
bly, you will drop me a line of information ; it may greatly help us in Mos- 
cow, to be informed of this at the earliest possible date. We are in great 
trouble and confusion here. I do not know but the Lord designs me to 
leave this place. Let his will bedone. Have a kindly, watchful eye upon 
, of »* [see he is delegated to the Assembly. He did ortho- 
docy a mischief in the Synod of New Jersey last fall. The Lord Jesus 
Christ be with you. 








Affectionately yours, wa 
Rev'd R. J. Breckinridge, Phila. Joun H. Revineror. 


Moscow, Livingston Co., NV. Y., June 12, 1838. 


My Dear Brother:—Your letter of 6th inst., was received last evening. 
I give God thanks for it—it refreshed my spirit in the Lord. You who are 
surrounded with dear brethren who hold and speak the same things, can 
hardly conceive of. the situation of one circumstanced as Lam. I have 
very few with whom to take sweet counsel. The nearest actual member 
of my Presbytery (Susquehanna) is 47 miles from me. I mean Bro. Platt 
of Bath. Good old father Denoon of Caledonia, is only 12 miles of—and 
I some times see him and get some strength and comfort; but he is aged 
and infirm, and does not stir much from home. He is not yet in connexicn 
with our Presbytery, not however, through any waut of inclination. His 
infirmities have prevented his meeting with us. ‘I‘hese are the only trvo 
ministers in my vicinity, besides myself, that have taken any firm stand for 
erthodoxy. There are a number of others that have talked well at times, 
but I have not heard of their acting. Indeed, my dear brother, | hardly 
know what to make of some men. This, however, is more-and more plaia 
to me, that “a double minded man is unstable in all his ways,” and that it 
is very unsafe to meddle with them that “are given to change” For my 
own part, I have had my share of troubles and perplexities in consmon 
with “all in every place,” who have made a bold stand for the truth. But 
the Lord Jesus has hitherto upheld me; in whom also I trust, that he will 
still uphold, and may his grace always be sufficient for me, so that with 
Paul, I may “glory in my infirmities.” You told me last fail, that my enemies 
would ruin me if they could. It was a word of timely caution. That 
they have not ere this, accomplished the thing, has not, I think, been for 
lack of will on their part. Blessed be God, who hath not left ine a prey to 
their teeth! Hard and bitter things are said—but I let them pass. God 
helping me, I shall hold fast my integrity unto the end, let men or devils 
say or do what they may or can. | am a worm of the dust~—weak in 
more respects than one—and altogether insufficient in myself te cope with 
the difficulties in which I am involved,—but [ thank my God througn Jesus 
Christ, that there is not the least misgiving in my mind, as to the propriety 
ef the course which I have taken, Come what will, if the Lord help, t 
shall stand or fall with the truth. 

But whither am I wandering? [ should adhere to the point. 

I thank God for your letter—and you also for your kindness in writing. 
I like a man of your plain speech, and plain dealing. There seems to be no 
double-mindedness in you—and you need have nune, and should have none 
in the great cause in which you are engaged. I say you and not we for 
though, as to will in the ease, and freeness from a double mind, I may per- 
haps claim some affinity to you in this matter,—yet as to what I have 
been actually able, by God’s grace to accomplish, why, it is nothing, and 





* We judge it best to withhold this name. The owner of it will probably have 
no difficulty in recognising himself; and there seems no need of more. We have 
hesitated about taking even this liberty with the text: but, on the whole, have 
deemed it best. —[Ep. 
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not at allsufficient to give me the least just claim to have my name enroll- 
ed among the reformers of our church. 

I would thank God for the use he has been pleased and is still pleased to 
make of you, dear brother, in carrying on his great Work in our church. 
May he use you more and more, and all to his own glory. And may he 
strengthen you with all might by his Spirit in your inner and outer man, and 
make you ready and able in every good work.—I have read to-day, your 
account of your contest with “Everett.”* The Lord did help you ofa truth, 
and you have done well to ascribe all the glory of your success to him. 

The late session of the Assembly was a great and glorious one. I en- 
tirely agree with you as to the issue of the suits. In any case, great and 
everlasting good must result to us (if we are faithful,) in consequence of 
the secession of the New School. - But, dear brother, is all the old leaven 
now out? I fear there is yet some of the poison lurking in some shape 
among us, which may yet work our ruin, if not vigilantly watched and 
kept in constant check. The devil is a deceitful worker. Let us not be 
ignorant of his devices. 

You speak of my responsibilities here. I thank you—Would that [ felt 
them more, and had more strength to discharge them. I would most glad- 
ly help you to the articles on “Western N. Y.” which you mentioned— 
but I aave not sufficient data or materials from which to frame them. 
Others, however, may have, and I will make some inquiry: 

As to forming Presbyteries in “Western N. ¥.” according to the acts of 
Assembly, let me enquire of whom will they be composed ? ‘This has been 
a query with me. Not, however, that my own judgment is not formed in 
regard to the matter. It ¢s formed, and I am for straight, thorough work. 
Let me ask a question. What is the mind of the leaders of our reforma- 
tion, about admitting any more Hopkinsianism into our church, on any 
terms? For my part, | hardly know how to act, not knowing the minds of 
the leaders of Israel. For myself 1 could act, and my action, were the 
matter left to me, would be rigidly to exclude all sorts of modern N. E. 
theology, from our church. ‘That is, as to future applicants. Those that 
are already in, are in, and the best must be made of it. I should wholly 
despair of ever seeing the Presbyterian church, “arise and shine,” her 
“light” being “come,” if a door for Hopkinsians is left open. Our work 
of reformation would svon require all to be done over again. 

If Presbyteries are formed in this region, no doubt some men-of this 
stamp will apply for admission, and what shall we do? 1 would gladly 
have your mind on this subject. If the scattered orthodox could be gath- 
ered together in this — most gladly would we see you among us, as 
you suggest. But my dear brother, I tell you what we want, and thal isa 
missionary or two of the right kind, to range thro’ the length and breadth 
of Western N. Y., inciting, exhorting, and strengthening the dispersed of 
Israel and gathering them into a head.—Cannot a man be sent us immedi- 
ately, acting under the Assembly’s Board? What a great and glorious 
field! It would be worthy the labours of any man, however*prominent in 
our church could he he spared from other parts. If you can snatch time, 
write me immediately. Ido not know but I shall he forced to quit Mos- 
cow soon—but other doors are open near by. ‘The Lord bless you. 


Affectionately, yours in Christ, 
Mr. R. J. Breckinridge, Baltimore, Joun H. Repinerton. 
P. S.—The idea of the general missionary in Western N. Y., I think a 





* The curious reader will find the matter here alluded to, in the Balt. Lit. and 
Rel. Magacine for June 1838, (vol. iv. pp. 280—8 of that work.)—The thing 
spoken of was a public and protracted debate with a Universalist preacher, who 
had done much mischief in Baltimore; which, by God’s mercy, was followed by 
the early departure of the deluded man from this community.—[Ep. 
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very important one.. He should be a fit man, and such a one, with Gud’s 
blessing, would do immense good among us at the present time.* 





Moscow, Livingston Co., WV. Y., July 12, 1838. 


My Dear Brother:—I am ashamed to trouble you so often—or rather I 
should be so, were it on my own account. Yet when I consider, (so far as 
i know my own heart,) that my object in so doing, is to serve the cause 
and kingdom of our Lord and Saviour Jesus Christ, I am not ashamed— 
and for the same reason, dear brother, I trust you will not be weary of me. 
We are not our own—we are bought with a price. All that we are and 
have is Christ’s. I doubt not this truth is familiar with you, and that you 
endeavour, according to the grace given, to frame all your doings accord- 
ingly. The Lord has cast abundant labours upon you, and IT thank him 
that he sustains you under them. It is a very difficult matter to live near 
to God, when we are oppressed with a variety of affairs—yet the grace of 
Christ will be sufficient, if we trust in him. “ EU can do all things,” says 
Paul, “through Christ who strengtheneth me.” May the Lord strengthen 
you, my brother, for every good work. But you need not my preaching. 

Your letter of 3d inst., was duly received, and T thank you for your 
counsel. I had previously received one from Dr. Green, abounding in good 
advice. May the Lord lung spare this venerable patriarch in our Israel! 
It has pleased the Lord to make a breach in the circie of your near con- 
nexiens. May God sanctify this to you all—especially to the bereaved 
husband.{—May he from the heart be enabled to say, “the Lord gave 
and the Lord hath taken away, blessed be the name of the Lord.” It is 
easy for the lips to say this—the language of the heart is another matter— 
“Lord increase our faith.” 

{ thank you in the Lord’s name, and in the name of all this region, for 
your kind efforts to have them send us some able missionaries, to gather 
together the dispersed of our Israel—though I fear some of this dispersion 
are too well pleased with their present condition. I frankly confess, my 
dear brother, that I have no great expectation of seeing the professedly 
orthodox brethren in Western N. Y. make any general move to organize a 
Presbytery or Presbyteries, according to the acts of the last Assembly—and 
if I hada tender heart, I could weep, while Tsay so. Whatsuch brethren 
as Bull, Hunier, Hart, Barnard, and others of like stamp, intend ultimately 
to do, i know not. But in my judgment there is no good prospect of their 
making a move very soon. If the truth must be spoken, the most of these 
brethren, being now in possession of a snug living, and not having influ- 





* If this idea had been acted on,—if those who could have done it would,—if 
those who ought to have done it had had the heart,—who can estimate the effects 
that might have followed? Like other saggestions, from the same quarter, this 
‘was judged by those who had the means of carrying it out, not worth pursuing. 
Nothing has more crippled the operations of the Presbyterian church than the 
influence of a arrow, local, incompetent spirit, which has long, alas! too long, 
sat upon, rather than conducted its general affairs. A spirit of enterprise, of large 
vision, of great views, of catholic operation—what might it not have done for us, 
if, by some blessed chance, it had taken the place of the spirit of a paid agency, 
of ecclesiastical corporativns, and of a local hierarchy after 1837?7—-[Ep. 

+ The allusion is to the death of the first wife of the late Dr. John Breckin- 
widge. Alas! how are the excellent of the earth cut down around us. How 
‘solemn is the providence of God! He who wrote words of comfort, and he for 
whom he offered prayers to God—so lately both in the prime and vigour of man- 
hood, in the noble and ardent career of usefulness—are both snatched away. 
And as for this guilty world, both are already as completely forgotten by the great 
mass of those they laboured to bless, as if they had never lived! The fate of 
‘sach men—worn out in thankless toil, lost to memory as soon as to sight—is 
enough to make one detest the world, as much as in other moods we pity it. —[Ep. 
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ence enough to carry their churches over to the Old School side, they shrink 
from the consequence of making a stir. Besides, the New Schovl are 
courting them in every possible mauner— while the few who have already 
gone back to the Assembly, they avoid and treat with marked neglect. 
Now some of the men above named have great influence in this region, 
and their doubting, halting course, operates exceedingly against.us, who by 
the grace of Ged, long since made a stand for the truth. Still, I thank the 
Lord, we are not without hope. Orthodoxy gains in this immediate vicin- 
ity. And if we obtain a Presbytery no other way, we think we shall 
doubtless succeed next Oct., in getting the Svnod of New Jersey to divide 
the Presbytery of Susquehanna; so that the New York part of it, under a 
new name, might spread itself over this region. We have now three 
ministers and five churches in this state (i. e. in the bounds of the excluded 
Synods,) and not very far distant from each other, now in connexion with 
the Presbytery of Susquehanna, and we know of thye other ministers of 
the right stamp, and perhaps another church, ready to go into the sane 
eonnexion—which in all, would make six ministers and six churches—and 
this is enough for a respectable Presbytery. If you ask why we who are 
already members of the Presbytery of Susquehanna, do not procure a 
cad tells of that body, and taking letters of dismission, unite with 
others in forming a new Presbytery, on the plan of the last Assembly ?—¥ 
reply that this course has been suggested, but then we see not how the Pres- 
bytery can dismiss the churches, now in connexion—and without these, 
there are not churches enough to furm a new body. 

But I am spinning out a long letter, and have not come to my principal 
object in writing at this time. 

e are in a strait at Moscow, and apply to our brethren at a distance, 
for help. ‘The cause is this. ‘The New School in this place, by that kind 
of management in which they excel, have succeeded in securing a small 
majority of our society, as such, on their side—while a majority of the ses- 
sion and of the male members of the church. stand firm on the Old School 
side, and are determined to adhere to the Presbytery of Susquehanna. Now 
as the majority of the society, as such, (many of whom are very far from 
any religion,) can according to our laws control the meeting house, we ex- 
pect they will soon turn the Old School majority of the church, as such, 
out of doors into the streets, unless indeed they give up their orthodoxy. 
Now as our side are very desirous to be separated from the others, we 
should care nothing for being turned into the street, if we had any other 
fit place to meetin. But we kage not—nor are we able to build at present. 
Our friends in Moscow, by being pretty spirited and liberal might perhaps 
sustain an orthodox minister, with little or no help, but they could not do 
this and build a house too. We think Moscow an important post, especi- 
ally as the eyes of both enemies and friends have long been fixed on us, 
awaiting the issue of our contests in this church for the truth, We thank 
God that he has hitherto sustained us, almost beyond the expectations of 
the most sanguine—but if we go down at last, the enemy will greatly tri- 
umph, and it will unfavourably affect the orthodox round about us. Indeed 
I do not think we should go down entirely, even if we had no house to 
preach in, for there are some among us, who had rather meet in a barn 
than have nv orthodox preaching at all. Still it is greatly desirable that we 
have a house, and that we have it immediately. Conviction of this, dear 
brother, has emboldened me to address you on this subject. Such a house 
as we would put up for the present, would cost $600 or $700. And if we 
could get $100, or $150 of this sum frum Baltimore, we would give thanks. 
to God and 10 our brethren. I have written to New York and Phila.,on 
this subject, and may write to some others, and when the answers come, 
we can decide whether we can build this season or not, I know, dear 
brother, our city churches have many calls—still “‘there is that scattereth 
and yet increaseth.” Wil! you consult with the brethren of your city-and 
let me hear {rom you as soon as consistent. I thank my God for your 
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prayers and beg their continuance--and may the Lord Jesus Christ be 
with thy spirit, brother. 


Affectionately yours in Christ, 
Rev’d Rob’t J. Breckinridge, Baltimore. Joun H. Repineron. 
. 1. — | 
Moscow, Livingston Co., NV. Y., Sept. 8th, 1888. 


Dear Brotlier:—Your letter of $d Aug. last was duly received, and con- 
tents carefully noted. 1 sorrow with you, that go more has been done in 
Western N. Y. for the cause of orthodoxy. A few names of us, however, 
can say, that by the grace of God, we have done what we well could, under 
Our circumstances, to maintain the truth. And we thank God, our efforts 
have not been altogether in vain. We trust in the Lord to havea Presby- 
tery in this region, as soon as the Synod of New Jersey meets, which will be 
on the 16th Oct.,at Morristown. I shall attend its meeting, if God permit. 

I agree, also, with you, dear brother, in what you say about not fleeing 
from our post. By the grace of God, so far as I am concerned, this shall 
not be. The New School tiave for a long time been, endeavoring to drive 
me away from this region—but they have not as yet eded, and I trust 
in God, they will not. When He bids me go, I shall, and not before, let 
the wind blow as it will. 

In regard to the orthodox leaving our meeting house, there was no al- 
térnative. We were constrained either to d@-this.or to abandon our prin- 
ciples, and we thank God, he did not permit us to hesitate long what choice 
to make. We have been worshipping separately for six or Geen weeks, 

@rthodox met in a scliool house to worship the God of Israel, accord- 
ing to his word, and the standards of our church. The others met in the 
old place. Our little band is united, and I hope God gives us some faith 
and confidence in him. 

We are going on with our new building. The Lord is raising up friends 

to help us. Our building will cost more than the amount mentioned in my 
last. It will probably reach to a thousand dollars. We still hope to get 
$100, or $150 from your city. We think our dear brethren in Baltimore, 
would in the issue, see that their bounty had not been in vain. You seem 
to intimate in your letter that a personal application in this case may be 
‘requisite. If necessary I might perhaps visit your city (if God permits) 
when I go to Synod, but I hardly know how to spare the time. My pres- 
enee is niuch needed here—and however small my circle, and inconsider- 
able my influence, I have many things to attend to, that require my utmost 
diligenee. May God make his grace sufficient for me ! 
1 would gladly, dear brother, have an immediate answer to this letter, 
that we may know about what we may depend upon from Baltimore—and 
whether it will be necessary for me to go there in person. I must conless 
it would be a great pleasure to me to see you, and other brethren there, if 
I had time, and duty did not call in a different direction. Bank bills, certi- 
ficates of deposite, or drafis, can easily be sent by mail. 

We thank the Lord Jesus, that we are not cast down or discouraged in 
vur minds, though we meet with much opposition here, from all quarters. 
Our hope is in God. I beg your prayers, my brother, for myself and for 
Moscow. May grace, mercy and peace be to you and yours.—Grace be 
with all them that love our Lord Jesus Christ in sincerity. 


Respectfully and affectionately, 
Your unworthy brother ia Christ, 
Rev'd R: J. Breckinridge, Baltimore. Joun H. Repineron. 














